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FROM THE EDITORS

This issue of the Contributions in New World Archaeology journal contains the second 

set of papers presented at the 24th

th and 16th of November, 2019. The title of the 24th EMC was Contact 

and Conquest in the Maya World and Beyond, and it concentrated on the events 500 years 

ago, since the start of the conquest of Mexico, as well as the colonization and collision of 

cultures from the early sixteenth century onwards, the changes it brought about, and the dawn 

of globalization. The conference also addressed the subject of conquests and contacts between 

contributions has been published in volume 13 of CNWA. The present volume contains another 

set of six papers that are mostly concentrated on the subject of Spanish conquest and changes it 

brought to Mesoamerica as seen in the art, ceramic production, languages, and religion, and how 

Vasijas no 

conquistadas: Patrones de continuidad de la cerámica maya. The author describes changes 

brought by conquest and colonization in the process of ceramic production in Guatemala and 

Mexico. The author also shows that despite the introduction of new European ceramic modes, 

many production techniques and decorations of pre-Columbian origin were maintained in the 

manufacture of ceramics not only during the colonial period but even up until today.

The following article, Didactics and cosmos: heaven and hell in the early colonial 

murals of Santa María Xoxoteco, Hidalgo, Mexico

the fascinating colonial period murals that were used in the process of evangelization and 

conversion of indigenous people of central Mexico. Clemmensen concentrates on presenting 

many iconographic elements of pre-Columbian origin that were used by friars and local artists 

to describe the most important concepts and elements of the Christian religion.

Chilam Balam ‘prophecies’ 

and the Spanish invasion and occupation of Yucatan. The author discusses the famous passages 

ah kin, the ritual specialists and diviners who 

ah kin 

were contemporary cohorts from neighboring polities in the western and northern peninsula and 

that they urged their old enemy, the Itza Maya, to accept the new religion and people from the 
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Linguistic archaeology in the Poqomchi’-speaking area: tracing 

language contacts before and after the conquest focuses on language contacts in the Maya 

In the next paper, New World words and things in the Old World: How the Americas 

conquered the world, 

Columbian exchange by analyzing the history of lexical borrowings from Indigenous languages 

Whereas the Columbian exchange brought numerous plants and animals, as well as technology 

more restricted, involving primarily cultivated plants. However, the author points out that if 

we consider the Columbian exchange to be an ongoing process, there are numerous species 

of the species and cultigens, the history of their global dispersal, and the Indigenous methods 

that foster diversity, provides us with better tools to understand the interconnectedness of culture 

times, to unwanted consequences, as in the case of malnutrition or famines caused by maize 

in Africa and potatoes in Ireland. Besides these, the study discusses loanwords that originate 

in Indigenous American languages and reveals interesting generational patterns in their usage 

outside the area of the origin of the terms: some terms that were common a few decades ago 

have all but disappeared today, while others have started a new life in popular culture.

The peninsular Maya’s 

The author continues with the topic of indigenous responses 

political jurisdiction near the Spanish viceregal administrative seat in Mérida, and other 

the northeastern peninsular Maya hinterlands. The study suggests a more autonomously derived 

divine substrate to characterize Maya religious practice – rather than a Roman Catholic and 

religious conquest in the area.
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CHILAM BALAM “PROPHECIES” AND THE SPANISH 
INVASION AND OCCUPATION OF YUCATAN

Anthropological Research Contributions (ARC), U.S.A. E-mail: Brucelove9@gmail.com

Abstract

ah kins

-

gion.” New translations and analyses of these, and related texts, reveal that the ah kins were contemporary cohorts from 

neighboring polities in the western and northern peninsula and that their leader was the famous Chilam Balam from the 

town of Maní. Together they exhorted their ancient enemy, the Itza Maya, to accept the new religion that the Spaniards 

were bringing and to welcome the “bearded guests” from the east. In order to understand why the western and northern 

Resumen

atribuyen a cinco ah kins

-

elan que los ah kins eran cohortes contemporáneas de las políticas vecinas de la península occidental y septentri-

onal y que su líder era el famoso Chilam Balam del pueblo de Maní. Juntos exhortaron a su antiguo enemigo, los 

-

-

 

franciscanos.

Palabras clave:



WHAT THIS ARTICLE DOES

ah kins that are found in some of the 

ah kins said what they said. The ah kins were 

prescience and divine omniscience to see beyond the natural and into the supernatural, who 

could read invisible signs that portend the future.

unconnected texts that seem to have been thrown together in a bunch almost by accident, as if 

whole. But who were these compilers in the eighteenth and nineteenth centuries responsible 

ah kins, their so-

called prophecies, and their motives.

PROPHECIES

Shamanic arts coupled with the romanticized “mysterious Maya” is a natural attention 

questions and statements about Chilam Balam prophecies. In response to multiple inquiries, I 

ah kins, and by great good 

much more productive and satisfying than if we had only one source. Myriad perplexities and 

context in which these words were written. The results were so surprising that it required me to 

ah kins 

they exhort their fellow Mayas to welcome their bearded guests from the east and to accept 

the new religion, which is antithetical to the standard clichés about the cruel Spaniards who 

vanquished and subdued their Maya victims, but why would Maya leaders urge conversion to 

the Catholic faith?

SOURCES OF DATA

To understand why the ah kins said what they said, we must begin with the raw data itself, 
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ah kin, while 

Carrillo y Ancona, who would later become bishop, acquired the Chumayel in 1868 or shortly 

prior, in Mérida, where it was hand-copied by Hermann Berendt, also in 1868. It was copied by 

another, anonymous, copyist around that time, was photographed by Teobert Maler in 1887, was 

(Roys 1967: 164).

Berendt as well as the anonymous copyist previously mentioned, and photographed by Maler 

was stolen in 1916 and again re-appears in the United States, this time in 1928, in the private 

-

arranged to have it professionally photographed under auspices of the Carnegie Institution of 

-

graphed the Tizimin at the National Museum in Mexico City and published it in Graz, Austria 

(Mayer 1980).

sets of texts that many students have called the Chilam Balam of Maní and the Chilam Balam 

(Scandar 2016: 175). 

headings on pages ix, 64a, and 137a (Scandar 2016: 180). Examples of the “prophecies” that 

ah kin “prophecies” that parallel the “prophecies” found in the Chumayel 

ah kins.

Devocionario de Nuestra Señora de Izamal 

ah kins (Acuña 1995: 133-138).
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CHILANS AND AH KINS

ah kins: Chilam Balam, Kauil Chel, Na 

generally serve as intermediaries between the common people and the invisible gods of the 

The chilans chilan and 

ah kin is not a clear one. Chilans

ah 

kin noh sacerdotes, mixing Spanish and Maya (noh “great” sacerdote 

“priest). There is a sixth ah kin, Ah Xupan, who also plays a role in our narrative.

Three ah kins were said to be the ah kins of the Governor of Uxmal in a fascinating text told 

ah kins of the halach uinic “governor” of Uxmal 

omens for the coming katun.

CHILAM BALAM

The most famous ah kin was Chilam Balam, whose name has caused much conjecture and 

unnecessary interpretation. Balam is the family name, chilan is his title. Chilan Balam over 

epithets because Balam is simply his surname. 
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Figure 1. ah kins listed in the Chumayel (p. 103), each named as noh sacerdote “great priest.” 

(Gordon 1913: 103)
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Chilam Balam was the chief ah kin in the town of Maní and is mentioned by name in a 

the relación

ah kins. The 

word of God came down to him and he interpreted the message to the others who lay prostrate, 

face down in his presence. That message is at the core of this article, the announcement that the 

Spaniards are coming and they are bringing a new religion.

of Maní in possession of the choir master (maestro de capillo).” When Crescencio Carrillo 

y Ancona began collecting rare Maya-language documents in Mérida in the late nineteenth 

CHILAM BALAM RECEIVES THE WORD

directly from Hunab Ku, Oxlahun ti Ku, and Hun Pic ti Ku (one god, thirteen god, and eight 

thousand god).

“This is the story of how Hunab Ku, Oxlahun ti Ku, and Hun Pic ti Ku descended over 

the house of Chilam Balam where the ah kins were assembled and delivered the message, the 

gives counsel his name is Chilam. He lay face down, he did not move, you could not see his 

ah 

kin

message of the prophet Chilam, the great ah kin” (Chilam Balam of Tizimin 7r-7v, translation 

63

Figure 2. The sixth ah kin

Xupan Nauat the ah kins of the great halach uinic Hun Uitzil Chac Tutul Xiu of Uxmal in the land of 

Mayapan May Cu . . .”

Chilam Balam “prophecies” and the Spanish invasion and occupation of Yucatan



“PROPHECIES” OF A NEW RELIGION

ah kins are not predictions, they are 

not foretelling the coming of a new religion, they are announcing and declaring it has arrived, 

the Spaniards have arrived and with them a new god that will enliven and enlighten the Maya 

world. The “prophecies” of Chilam Balam and the four other ah kins parallel each other, they 

“prophecy” is from the Tizimin:  

“Thirteen Ajaw is the seating of the katun, the cross will have arrived, it will be displayed 

Receive your bearded guests from the east, good is the word of God. Venerate the cross, Itza 

It may be surprising to many readers that Maya ah kins would welcome the new religion, 

would proclaim a coming enlightenment, would encourage and promote veneration of the cross. 

In the literature about the Spanish invasion and Maya conversion to Christianity, the most popular 

of Chumayel: “Then with the true God . . . came the beginning of misery . . . the beginning of 

ah kin

ah kins, including the highest and most famous among them, Chilam Balam 

CONQUISTADORS AND MISSIONARIES

which he left Cuba as a wealthy encomendero to accompany Juan de Grijalva in 1517 on his 

wealthy indigenous traders and then proceeded up the coast where he spent several days directly 

Key to understanding the “conquest” is encomienda, which was the reward doled out to the 

lives to conquer and settle new territory. With encomienda, a successful conquistador received not 

only land but also services and tribute payments from the native people living on that land. It was 

a system fraught with impossible contradictions and pitfalls, but was considered by the Crown to 

protection to the indigenous population.
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After his voyage with Grijalva, Montejo accompanied Cortés himself on the “conquest” of 

Mexico and received massive encomiendas of land and natives as his reward. He then applied to 

-

co, a potential fountain of wealth derived not from gold or silver but from encomienda, trade, 

and probably from slavery.

The missionaries, on the other hand, were true religious zealots who came from the 

Spain entire continents with millions of souls awaited contact and conversion before the end of 

the world. The missionaries came humble and barefoot, they learned the native languages, they 

ate with the natives, prayed for them, and with them.

conquistadors and the missionaries. They had to strategize, to calculate what was to their own 

advantage, how they could turn this incoming force, this invasion, into something positive, 

something they could use to further their own ends? To address this, we must remember that 

complex alliances, all of which transformed and morphed through time, presenting to the 

Spaniards allies on one day, passive bystanders on the next, and enemies on the next.

EARLY MAYA CONTACTS AND ALLIANCES

stopping in Cozumel. Historian Robert Chamberlain relates that on Cozumel Island the Maya 

cacique

rewarding and frustrating, advantageous and adverse, friendly and hostile (most of this section, 

but his choice of locations was disastrous, the mosquito-infested mangrove swamps of eastern 

was a long-established international destination for Maya commercial enterprise and religious 

-

the same. It was then that Montejo was confronted with the uncertainties of alliance-building 

on a long torturous route of exploration and attempted conquest that in the end produced no 

permanent Spanish settlement nor occupation. Montejo left his second-in-command, Alonso 

Dávila, with a small contingent, there on the east coast as he returned to Mexico City to regroup.

center of Maya trade and transshipment, the narrow passage and gateway between western 

Mesoamerica and eastern. By 1530 the Montejos were settled there and were planning their 

cacique of Xicalango, now baptized and 

given the title Don.
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Campeche, from where Montejo the Son marched north and inland to establish a new Spanish 

words attempt to establish encomienda, the natives rebelled and soon put the Spaniards under 

siege, a situation from which they barely escaped. It is important to note that their escape route 

of Dzilan.

Maya. Sometime between 1531 and 1534 he made a trip to Maní, an extremely consequential 

move as it turns out, because the Tutul Xiu Maya, headquartered in Maní, would become the 
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Figure 3.
hundred and thirty seven years, on the day whose name is 9 Cauac, it happened that the noblemen who 

were in charge of caring for ? met in the cah of Mani, to go and bring foreigners to the cah because the 

halach uinic 

ah kin Euan who came from Caucel, Na Chan Uc who came 

ah kin 

cah because of 
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to Campeche and gathered at the cacique

Maní, he also traveled north, leaving his base in Campeche to meet with his son and numerous 

hold Chichen Itza, they decided to set up yet another Spanish capital, a Ciudad Real, this time in 

Dzilan, supported by their Maya allies in the Ah Kin Chel region where many Maya had already 

been baptized as Christians.

Spaniard remained.

Christian converts in great numbers in the northern and western reaches of the peninsula. 

in Mérida. But prior to that momentous string of events, after the Spaniards had abandoned 

FIRST CATHOLIC MISSIONS

Within the Church were two rather distinct entities, the secular clergy and the monastics 

(also called “regular” because they followed the rules and regulations of their order). The 

secular clergy accompanied the conquistadors and in many cases were responsible for native 

cases of early baptisms, as in Ah Kin Chel territory in the coastal lands north of Chichen Itza, 

ignoble retreat due to massive Spanish desertions.

held council, and decided to allow the missionaries in on the strict condition that no Spanish 

conquistadors would come with them: missionaries only, no soldiers.

clergy was the emphasis on mission schools. Beginning in central Mexico in 1523 when the 
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peninsula and is important to our story because the authors of the Chilam Balam “prophecies” 

Maya scribes began to write their own histories and declarative pronouncements.

to withdraw, but not before they made a good impression, converted thousands to Christianity, 

come until 1545, four years after the founding of Mérida.

MÉRIDA ESTABLISHED 

Honduras, where he brought some 500 of his central Mexican indigenous forces (his by right of 

encomienda) to settle and administer the territory with the ever-present goal of gaining wealth 

(Chamberlain 1966b: 100-142). At the same time, his son was getting reestablished in Tabasco, 

presence there, a tenuous occupation dependent upon supplies by canoe from Tabasco.

At this crucial moment, 1537, the Mayas of the northern and western peninsula gathered to 

debate what to do about the persistent Spanish presence in their lands and the Spanish pressure 

caciques and ah kins, from all across the northern and western regions of the peninsula gathered 

in Maní, the Tutul Xiu capital, to put their heads together to determine whether or not to invite 

the Spaniards were not the ones in control of the “conquest,” they did not determine the where 

agreement between Spaniard and Maya.

called on thousands of native auxiliaries, many from his old encomienda in Atzcapotzalco 

himself wrote explicit instructions to his son on how to proceed, whom he could expect to 

 

January 1541.

They met strong resistance but were able to proceed not only due to the strength of their 

Mexican auxiliaries but also their powerful local Maya allies acting on loyalties and allegiances 

Spanish rule was imposed and encomienda applied, but opposition Maya forces were a constant 

threat and Mérida was in serious peril.
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bearers, bringing maize, hens, fruits and vegetables, and moreover, allegiance. Arriving 

expressed submission to Montejo who then escorted him to his house for consultation, through 

interpreters. The Maya lord expressed interest in Catholicism and wanted to see a mass, for 

Solís 1896: 643-648).

The Maya lord went even further, he promised to campaign for the Spaniards, using his 

authority could be passed down to his descendants. Tribute in the encomienda system would be 

FRANCISCAN MISSIONS IN CAMPECHE, MÉRIDA, AND MANÍ

When Jacobo Testera returned to Mexico City after his short-lived but highly successful 

ready to receive the Christian doctrine. This “grand disposition to embrace Christianity” (Molina 

Solis 1896: 773-774) prompted Testera to send a dozen more missionaries to southeastern  

New Spain.

By 1545 Mérida had been established four years and Spanish occupation was beginning to 

stabilize under the younger Montejos, the Son and the Nephew. Twelve new missionaries would 

the missionaries got a much more favorable response from the indigenous populations than 

soldiers and mercenaries did, and while the missionaries remained wary of any allegiance to the 

that would lead to widespread literacy among the Maya converts. Maya nobles and their children 

an arte for other missionaries to use. He would later be honored by Bishop Carillo y Ancona 

as the “father of Maya linguistics” (Tozzer 1941: 69). The Maya cacique in Campeche, Na 

Christian name Diego Na, he and other caciques spread out across the Campeche countryside 

to proselytize, reportedly bringing some twenty thousand new souls to the Church within eight 

months (Acuña 1995: 150-151).
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arrived from Bacalar before him.

He sent messengers out to all corners of the then-settled northern and western peninsula, a call 

to a grand gathering, an invitation to Maya leaders, caciques and ah kin

caciques were convinced, and when Villapando 

invited them to send their sons to the convents to learn reading, writing, singing, and the 

his classrooms while the caciques themselves became ardent evangelists.

Benevente to go to Maní to set up the third mission. They went, in appropriately humble fashion, 

who six years earlier had marched to Mérida to support the Montejos and rescue the Spaniards 

Church hierarchy for the rest of his life as translator, mediator, and cohort. In fact, it was his 

grandfather, Ah Mochan Xiu, who had called the Maya assembly in Maní twenty years prior, in 

1537, when it was decided to invite the Spaniards into their land.

It should also be mentioned that Maní was preordained to be encomienda for Montejo the 

encomienda for himself, as 

part of his plan to become wealthy based on native tribute and dues. In the end, Montejo never 

lived in Maní as the Crown incrementally stripped him of his power and his ability to extract 

wealth from his New World holdings (Chamberlain 1966a: 292-310).

MUTUALLY BENEFICIAL STRATEGIES
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permanent occupation possible, and they needed Maya allies to defeat the Mayas who resisted 

to act as surrogate evangelists to implore their fellow Mayas to accept the Cross and the new 

the Maya, had decided to accept the new religion and the apparent power that went with it 

(although they did not intend to give up their old religion), and they needed the conquistadors 

cacique

encomienda system.

1527 up to the permanent founding of Campeche in 1540 and then Mérida in 1541, although it 

must be said that the secular clergy that accompanied them did have rather pronounced success 

in conversion and baptism. It was during this trial period that the Spaniards learned that in order 

encomienda produce wealth for the colonists.

a Ciudad Real. Time and again they thought they had successfully moved against Maya 

cacique, or halach uinic, became Christian they at the 

same time became stable and permanent allies.

cacique on the north coast at Dzilan was a converted Christian and it was to there that Montejo 

remaining loyalists south to Campeche, to protect them along the way.

agreed but after little more than a year they were forced to leave because bands of slavers 

public stage in the center of Mérida where Montejo the Son introduced the clerics who then 

countryside.

the Spaniards it was hoped to gain economic, political, and military stabilization. With Spanish 
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territory, with Maní at its head, sat on a natural crossroads for east-west commerce, apparently 

strongly tied to the Tabasco-Honduras routes. 

In 1537, the same year that Maya caciques and ah kins assembled in Maní to discuss inviting 

cross-peninsular commercial routes. 

Equally or even more important, the Tutul Xiu Maya and their allies could use the Spaniards 

to crush their old Maya enemies militarily, the Cocoms, certain Cupuls, and others of the east. 

Montejo the Nephew launched vicious campaigns against the Cocoms and others of the east, 

Tutul Xiu nobles and leaders a decade earlier.

-

Maya nobility and their status vis-à-vis their countrymen were to at least some degree 

maintained by the Spaniards. Since Maya nobility existed within a tribute system even before the 

Spanish invasion, the Maya commoners were already used to paying tribute in goods and labor, 

encomienda system whereby the Spanish occupiers would extract wealth but 

not to an extremely harsh degree. By letting the caciques maintain their status among their own 

people, the Spaniards hoped to receive their tribute by modifying an already-existing tribute 

system. It was in their own interest to maintain the Maya nobility in their positions of power.

military, and political gain, or at least avoidance of loss, through collaboration rather than 

confrontation, but what about the Maya conversion to Christianity? 

What did the Maya have to gain there? The enthusiasm and outright zeal that many Maya 

Maya coming to be baptized by the thousands and sending their youth to the mission schools, 

all for no apparent monetary gain, and certainly not forced at gun point. This suggests that the 

became true believers and in turn they became dedicated evangelizers, even though for the most 

part they were not giving up their own religious practices. They were adding on a new layer.

The Maya converts, at least at the higher social levels of caciques and ah kins, were surely 

not blind to the idea they could gain favor and good will from the Spaniards in the process of 

ah 

kin

were considered descendants of the Itza, and in one case there is a quote from a Cupul lord who 

said “we are Itzá.” In essence, the Itza were the enemies of the Tutul Xius and by association, 

enemies of the Spaniards.

ah kins of the western peninsula to address their “prophecies” to the Itza people of 
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whose side they were on. The Chilam Balam “prophecies” were not clandestine tracts hidden 

from view, they were intended to be seen by the Spaniards, they were part of a strategy to gain 

about them when he was addressing the Maya crowd in the Mérida town square in 1547, he said 

we are the living embodiment of your own prophecies, the coming of the new dawn. The Chilam 

the same time written by Maya authors to gain advantage, to improve their position, to produce 

A FINAL FAILURE

This complex interplay of competing and abetting forces, each straining to improve its 

entrada in 1527, where Maya alliances 

began to develop, up through the founding of Mérida in 1541 with the overwhelming support of 

monasteries and schools, was a window of opportunity, a pathway toward peaceful coexistence. 

But it could not hold.

the Church itself turned on the Maya in one of the most vicious episodes ever recorded for 

forced confessions brought brutal retribution, and where hope for peaceful coexistence was 

returning to Spain without even notifying their superiors. The very Church that pledged to bring 

light to the land, whose promises were not only believed by the Maya ah kins, but were eagerly 

promoted by them, “the bearded guests from the east” who brought the new god and the cross 

collaboration, a tragic end to a hopeful two-decade experiment in peaceful living.

ah kins promoted the new religion because they saw how coopera-

 

to imagine.
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