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FROM THE EDITORS

This issue of the Contributions in New World Archaeology journal contains the second
set of papers presented at the 24th (XURSHDQ 0D\D &RQIHUHQFH (0&  WKDW WRRN SODFH LQ
.UDNyZEHWZHHQWKHth and 16th of November, 2019. The title of the 24th EMC was Contact
and Conquest in the Maya World and Beyond, and it concentrated on the events 500 years
ago, since the start of the conquest of Mexico, as well as the colonization and collision of
cultures from the early sixteenth century onwards, the changes it brought about, and the dawn
of globalization. The conference also addressed the subject of conquests and contacts between
GL൵HUHQW0HVRDPHULFDQVRFLHWLHVDQGFXOWXUHVEHIRUHWKH(XURSHDQDUULYDO
'XULQJ WKH FRQIHUHQFH PRUH WKDQ WZHQW\ SDSHUV ZHUH SUHVHQWHG 7KH ¿UVW SDUW RI
contributions has been published in volume 13 of CNWA. The present volume contains another
set of six papers that are mostly concentrated on the subject of Spanish conquest and changes it
brought to Mesoamerica as seen in the art, ceramic production, languages, and religion, and how
WKH&ROXPELDQH[FKDQJHLQÀXHQFHGQRWRQO\WKH1HZ:RUOGEXWDOVRWKH2OG
7KH YROXPH EHJLQV ZLWK DQ DUWLFOH E\ 'RUD 0DULW]D *DUFtD 3DW]iQ WLWOHG Vasijas no
conquistadas: Patrones de continuidad de la cerámica maya. The author describes changes
brought by conquest and colonization in the process of ceramic production in Guatemala and
Mexico. The author also shows that despite the introduction of new European ceramic modes,
many production techniques and decorations of pre-Columbian origin were maintained in the
manufacture of ceramics not only during the colonial period but even up until today.
The following article, Didactics and cosmos: heaven and hell in the early colonial
murals of Santa María Xoxoteco, Hidalgo, Mexico E\ 0LNNHO %¡J &OHPPHQVHQ UHSRUWV RQ
the fascinating colonial period murals that were used in the process of evangelization and
conversion of indigenous people of central Mexico. Clemmensen concentrates on presenting
many iconographic elements of pre-Columbian origin that were used by friars and local artists
to describe the most important concepts and elements of the Christian religion.
7KHQH[WSDSHULQWKHYROXPHLVE\%UXFH/RYHDQGLVWLWOHGChilam Balam ‘prophecies’
and the Spanish invasion and occupation of Yucatan. The author discusses the famous passages
IURPWKH%RRNVRI&KLODP%DODPDWWULEXWHGWR¿YHah kin, the ritual specialists and diviners who
LQWHUSUHWHGWKHZRUGVRIWKHJRGVLQVL[WHHQWKFHQWXU\<XFDWDQ7KHVWXG\UHYHDOVWKDWWKHah kin
were contemporary cohorts from neighboring polities in the western and northern peninsula and
that they urged their old enemy, the Itza Maya, to accept the new religion and people from the
HDVW7KHSDSHUUHH[DPLQHVWKH6SDQLVKLQYDVLRQDQGRFFXSDWLRQRI<XFDWDQDQG¿QGVWKDWLQ
WKH\HDUVSULRUWRWKHLQTXLVLWLRQWULDOVE\'LHJRGH/DQGDWKHUHZDVLQFHQWLYHIRUWKH0D\DWR
FROODERUDWHZLWKWKH6SDQLDUGVDQGWKH)UDQFLVFDQPLVVLRQDULHV
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,JRU9LQRJUDGRY¶VSDSHULinguistic archaeology in the Poqomchi’-speaking area: tracing
language contacts before and after the conquest focuses on language contacts in the Maya
DUHDE\DQDO\]LQJHDUO\FRORQLDOPDQXVFULSWVZULWWHQLQ3RTRPFKL¶7KHVHZULWWHQGRFXPHQWV
FDQEHXVHGLQUHFRQVWUXFWLQJWKHVRFLDOFRQWH[WRIWKHVSHDNHUV)RUH[DPSOHVLPLODULWLHVLQ
WKHJUDPPDWLFDOGHYHORSPHQWGXULQJWKHFRORQLDOSHULRGFDQEHREVHUYHGEHWZHHQ3RTRPFKL¶
DQG4¶HTFKL¶,QWHUHVWLQJO\KRZHYHU3RTRPFKL¶PDLQWDLQVWKHWHQGHQF\WRERUURZOLQJXLVWLF
VWUXFWXUHV UDWKHU WKDQ LQGLYLGXDO OH[HPHV ZKLFK PD\ EH GXH WR WKH GHOLEHUDWH H൵RUWV RI WKH
VSHDNHUVWRSUHVHUYHWKHLUOLQJXLVWLFLGHQWLW\
In the next paper, New World words and things in the Old World: How the Americas
conquered the world, +DUUL .HWWXQHQ H[DPLQHV WKH OLQJXLVWLF DQG ELRORJLFDO H൵HFWV RI WKH
Columbian exchange by analyzing the history of lexical borrowings from Indigenous languages
RIWKH$PHULFDVDURXQGWKHZRUOGDVZHOODVWKHKLVWRU\RI1HZ:RUOGLWHPVLQWKH2OG:RUOG
Whereas the Columbian exchange brought numerous plants and animals, as well as technology
DQGGLVHDVHVWRWKH1HZ:RUOGWKHÀRZRI1HZ:RUOGLWHPVWRWKHUHVWRIWKHZRUOGZDVPXFK
more restricted, involving primarily cultivated plants. However, the author points out that if
we consider the Columbian exchange to be an ongoing process, there are numerous species
RIÀRUDDQGIDXQDWKDWDUHFRQWLQXDOO\VSUHDGLQJWRQHZDUHDVPDLQO\ZLWKWKHLQWHQWLRQDORU
XQLQWHQWLRQDOKHOSRIKXPDQV)XUWKHUPRUH.HWWXQHQSRLQWVRXWWKDWXQGHUVWDQGLQJWKHRULJLQV
of the species and cultigens, the history of their global dispersal, and the Indigenous methods
that foster diversity, provides us with better tools to understand the interconnectedness of culture
DQGELRGLYHUVLW\,QDGGLWLRQXQOLNHWKHµLWHPV¶WKHPVHOYHVWKHFXOWXUDONQRZOHGJHDQGGLYHUVLW\
RI1HZ:RUOGSODQWVDQGIRRGVWX൵VGLGQRWDOZD\VWUDYHODORQJZLWKWKHSURGXFWVOHDGLQJDW
times, to unwanted consequences, as in the case of malnutrition or famines caused by maize
in Africa and potatoes in Ireland. Besides these, the study discusses loanwords that originate
in Indigenous American languages and reveals interesting generational patterns in their usage
outside the area of the origin of the terms: some terms that were common a few decades ago
have all but disappeared today, while others have started a new life in popular culture.
7KHYROXPHFORVHVZLWKDQDUWLFOHE\/RUUDLQH$:LOOLDPV%HFNWLWOHGThe peninsular Maya’s
XQ¿QLVKHG VSLULWXDO FRQTXHVW The author continues with the topic of indigenous responses
WR WKH LGHRORJLFDO DQG UHOLJLRXV FKDQJHV EURXJKW WR WKH <XFDWDQ 3HQLQVXOD E\ WKH FRQTXHVW
:LOOLDPV%HFN FRQFHQWUDWHV RQ WKH VXEMHFW RI UHOLJLRXV IXVLRQ DQG V\QFUHWLVP DV ZHOO DV WKH
FRQWLQXLW\RISUH&ROXPELDQHOHPHQWVLQFRORQLDODUWDUFKLWHFWXUHDQGEHOLHIVLQWKH<XFDWDQ
3HQLQVXOD IRFXVLQJ RQ WKH PXQLFLSDO VHDW FKXUFK DQG FRQYHQW FRPSOH[ LQ RQH DXWRQRPRXV
political jurisdiction near the Spanish viceregal administrative seat in Mérida, and other
LQGLJHQRXVFRPPXQLW\FKXUFKHVXQGHUWKLVDQG7L]LPLQ¶V0LVVLRQVHFFOHVLDVWLFDOMXULVGLFWLRQLQ
the northeastern peninsular Maya hinterlands. The study suggests a more autonomously derived
divine substrate to characterize Maya religious practice – rather than a Roman Catholic and
0D\DV\QFUHWLVPRU&DWKROLFV\QWKHVLVRIDXWRQRPRXVSKLORVRSK\±DQGSRLQWWRDQXQ¿QLVKHG
religious conquest in the area.
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CHILAM BALAM “PROPHECIES” AND THE SPANISH
INVASION AND OCCUPATION OF YUCATAN
%උඎർൾ/ඈඏൾ
Anthropological Research Contributions (ARC), U.S.A. E-mail: Brucelove9@gmail.com

Abstract
7KHUHDUHVRPHUDWKHUIDPRXVSDVVDJHVIURPWKH%RRNVRI&KLODP%DODPWKDWDUHNQRZQDV³SURSKHFLHV´DWWULEXWHG
WR¿YHah kinsWKHULWXDOVSHFLDOLVWVDQGGLYLQHUVZKRLQWHUSUHWHGWKHZRUGVRIWKHJRGVLQVL[WHHQWKFHQWXU\<XFDWDQ
5DOSK5R\VUHIHUVWRDVHWRIWKHVH³SURSKHFLHV´LQWKH&KLODP%DODPRI&KXPD\HODVWKH³3URSKHFLHVRIDQHZUHOLgion.” New translations and analyses of these, and related texts, reveal that the ah kins were contemporary cohorts from
neighboring polities in the western and northern peninsula and that their leader was the famous Chilam Balam from the
town of Maní. Together they exhorted their ancient enemy, the Itza Maya, to accept the new religion that the Spaniards
were bringing and to welcome the “bearded guests” from the east. In order to understand why the western and northern
0D\DZRXOGPDNHVXFKSURQRXQFHPHQWVWKLVDUWLFOHUHH[DPLQHVWKH6SDQLVKLQYDVLRQDQGRFFXSDWLRQRI<XFDWDQDQG
¿QGVWKDWLQWKH\HDUVSULRUWRWKH/DQGDLQTXLVLWLRQWULDOVWKHUHZDVJRRGUHDVRQIRUWKH0D\DWRPDNHDOOLDQFHZLWKDQG
WRFROODERUDWHZLWKWKH6SDQLDUGVDQGWKH)UDQFLVFDQPLVVLRQDULHV
.H\ZRUGV&KLODP%DODP<XFDWDQ)UDQFLVFDQV

Resumen
+D\ DOJXQRV SDVDMHV EDVWDQWH IDPRVRV GH ORV /LEURV GH &KLODP %DODP FRQRFLGRV FRPR ³SURIHFtDV´ TXH VH
atribuyen a cinco ah kins ORV HVSHFLDOLVWDV HQ ULWXDOHV \ DGLYLQDFLyQ TXH LQWHUSUHWDURQ ODV SDODEUDV GH ORV GLRVHV HQ
HOVLJOR;9,HQ<XFDWiQ5DOSK5R\VVHUH¿HUHDXQFRQMXQWRGHHVWDV³SURIHFtDV´HQHO&KLODP%DODPGH&KXPD\HO
FRPRODV³3URIHFtDVGHXQDQXHYDUHOLJLyQ´1XHYDVWUDGXFFLRQHV\DQiOLVLVGHHVWRV\RWURVWH[WRVUHODFLRQDGRVUHYelan que los ah kins eran cohortes contemporáneas de las políticas vecinas de la península occidental y septentrional y que su líder era el famoso Chilam Balam del pueblo de Maní. Juntos exhortaron a su antiguo enemigo, los
PD\DV LW]iHV D DFHSWDU OD QXHYD UHOLJLyQ TXH WUDtDQ ORV HVSDxROHV \ GDU OD ELHQYHQLGD D ORV ³LQYLWDGRV EDUEXGRV´
GHO HVWH 3DUD HQWHQGHU SRU TXp ORV PD\DV RFFLGHQWDOHV \ GHO QRUWH KDUtDQ WDOHV SURQXQFLDPLHQWRV HVWH DUWtFXOR UHH[DPLQD OD LQYDVLyQ \ RFXSDFLyQ HVSDxROD GH<XFDWiQ \ GHVFXEUH TXH HQ ORV DxRV DQWHULRUHV D ORV MXLFLRV GH OD LQTXLVLFLyQ GH /DQGD KDEtD EXHQDV UD]RQHV SDUD KDFHU DOLDQ]DV \ SDUD FRODERUDU FRQ ORV HVSDxROHV \ ORV PLVLRQHURV
franciscanos.
Palabras clave:&KLODP%DODP<XFDWiQIUDQFLVFDQRV
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WHAT THIS ARTICLE DOES
7KLVDUWLFOHORRNVDWWKHVRFDOOHGSURSKHFLHVRIWKHah kins that are found in some of the
%RRNVRI&KLODP%DODPDQGH[SODLQVZK\WKHah kins said what they said. The ah kins were
WKHQDWLYHUHOLJLRXVVSHFLDOLVWVVNLOOHGLQWKHDUWRIGLYLQDWLRQWKHVKDPDQSULHVWVZKRKDGWKH
prescience and divine omniscience to see beyond the natural and into the supernatural, who
could read invisible signs that portend the future.
7KH %RRNV RI &KLODP %DODP LQ IDFW DUH QRW ERRNV DW DOO WKH\ DUH FROOHFWLRQV RI RIWHQ
unconnected texts that seem to have been thrown together in a bunch almost by accident, as if
WKHFRPSLOHUVWRRNZKDWWKH\FRXOG¿QGRQWKHLUVKHOYHVDQGVSOLFHGWKHPWRJHWKHULQWRDVLQJOH
whole. But who were these compilers in the eighteenth and nineteenth centuries responsible
IRU WKH GRFXPHQWV ZH QRZ FDOO %RRNV RI &KLODP %DODP" 7KH\ ZHUH FRS\LVWV QRW WKH ¿UVW
ZULWHUVWKH\ZHUHWUDQVFULEHUVZKRVHPRWLYHVSUREDEO\GL൵HUHGVLJQL¿FDQWO\IURPWKHRULJLQDO
DXWKRUV¶LQWHQWLRQV7KLVDUWLFOHWKHQIRFXVHVRQWKHVL[WHHQWKFHQWXU\WKHah kins, their socalled prophecies, and their motives.

PROPHECIES
Shamanic arts coupled with the romanticized “mysterious Maya” is a natural attention
JUDEEHUDQGWKHHQGRIWKHZRUOGIUHQ]\LQRXUGLJLWDOO\FRQQHFWHGZRUOGDPSOL¿HGSXEOLF
LQWHUHVWLQ0D\DSURSKHF\WRSHDNOHYHOVFRQVHTXHQWO\,UHFHLYHGIURPDQXPEHURITXDUWHUV
questions and statements about Chilam Balam prophecies. In response to multiple inquiries, I
GHFLGHGWRLQYHVWLJDWHWR¿QGRXWZKDWWKH\ZHUHDQGZKDWWKH\VDLG
7KHUHDUH¿YHURXJKO\SDUDOOHO³SURSKHFLHV´DWWULEXWHGWR¿YHah kins, and by great good
IRUWXQH ZH KDYH ¿YH VHSDUDWH VRXUFHV ZKHUH WKH\ DSSHDU IRXU %RRNV RI &KLODP %DODP DQG
RQH 6SDQLVK ZRUN  ZKLFK PDNHV WKH SURFHVV RI WUDQVFULSWLRQ WUDQVOLWHUDWLRQ DQG WUDQVODWLRQ
much more productive and satisfying than if we had only one source. Myriad perplexities and
GL൶FXOWLHVLQXQGHUVWDQGLQJRQHWH[WFDQEHUHVROYHGE\FRPSDULVRQZLWKVLVWHUSDUDOOHOWH[WV
/LQJXLVW6KLJHWR<RVKLGDDQG,RYHUDSHULRGRIWZR\HDUVZRUNLQJE\6N\SHWUDQVODWHG
WKH¿YH&KLODP%DODP³SURSKHFLHV´DVZHOODVDQXPEHURIUHODWHGWH[WVWKDWFRXOGÀHVKRXWWKH
context in which these words were written. The results were so surprising that it required me to
ORRNDQHZDWWKHHQWLUH6SDQLVKLQYDVLRQDQGPLVVLRQL]DWLRQRI<XFDWiQEHFDXVHZKDWWKHah kins
ZHUHVD\LQJGLGQRW¿WWKHFRQTXHVWQDUUDWLYH,ZDVDFFXVWRPHGWR
7KH &KLODP %DODP ³SURSKHFLHV´ GHFODUH WKDW WKH 6SDQLDUGV DQG WKH &URVV KDYH DUULYHG
they exhort their fellow Mayas to welcome their bearded guests from the east and to accept
the new religion, which is antithetical to the standard clichés about the cruel Spaniards who
vanquished and subdued their Maya victims, but why would Maya leaders urge conversion to
the Catholic faith?

SOURCES OF DATA
To understand why the ah kins said what they said, we must begin with the raw data itself,
WKHYDULRXVWH[WVNQRZQDV&KLODP%DODP³SURSKHFLHV´WKDWKDYHVXUYLYHGWRWKHSUHVHQWGD\WKDW
DUHDFFHVVLEOHDQGDYDLODEOHIRUVWXG\$VPHQWLRQHGWKHUHDUH¿YHVRXUFHVIRUWKH³SURSKHFLHV´
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)RXURIWKHVRXUFHVKDYH¿YHYHUVLRQVRIWKH³SURSKHFLHV´HDFKIURPDGL൵HUHQWah kin, while
WKH¿IWKVRXUFHKDVWKUHHDQGRQHKDOIYHUVLRQVEHFDXVHRIDPLVVLQJSDJH
7KH %RRN RI &KLODP %DODP RI &KXPD\HO RU VLPSO\ WKH &KXPD\HO  ZDV FRPSLOHG
DFFRUGLQJ WR LQWHUQDO HYLGHQFH LQ  E\ D -RVHSK +RLO LQ &KXPD\HO<XFDWDQ &UHVFHQFLR
Carrillo y Ancona, who would later become bishop, acquired the Chumayel in 1868 or shortly
prior, in Mérida, where it was hand-copied by Hermann Berendt, also in 1868. It was copied by
another, anonymous, copyist around that time, was photographed by Teobert Maler in 1887, was
OHQWWR:LOOLDP*RUGRQWREHSKRWRJUDSKHGDWWKH8QLYHUVLW\RI3HQQV\OYDQLDLQ *RUGRQ
  DQG WKHQ EDFN LQ 0pULGD LW ZDV VWROHQ LQ  ,W UHDSSHDUHG LQ WKH 8QLWHG 6WDWHV
HYHQWXDOO\WREHDFTXLUHGE\WKH3ULQFHWRQ8QLYHUVLW\/LEUDU\LQZKHUHLWLVFXUUHQWO\KHOG
7KH³SURSKHFLHV´LQWKH&KXPD\HOZHUHWLWOHGE\5DOSK5R\V³3URSKHFLHVRIDQHZUHOLJLRQ´
(Roys 1967: 164).
7KH %RRN RI &KLODP %DODP RI7L]LPLQ FDPH WR &DULOOR \$QFRQD DV D JLIW RU GRQDWLRQ
IURPD7L]LPLQFOHULF0DQXHO/XFLDQR3pUH]LQ,WZDVVRRQWKHUHDIWHUKDQGFRSLHGE\
Berendt as well as the anonymous copyist previously mentioned, and photographed by Maler
LQ  0DOHU SURGXFHG DQRWKHU VHW RI SKRWRJUDSKV VRPHWLPH ODWHU GDWH XQNQRZQ ,W DOVR
was stolen in 1916 and again re-appears in the United States, this time in 1928, in the private
FROOHFWLRQRID/DXUD7HPSOHZKRUHWXUQHGLWWR0H[LFRWKHIROORZLQJ\HDUZKHUHLWQRZUHVLGHVLQWKH1DWLRQDO0XVHXPRI$QWKURSRORJ\ &2' $URXQG6\OYDQXV0RUOH\
arranged to have it professionally photographed under auspices of the Carnegie Institution of
:DVKLQJWRQ %DUUHUDDQG5HQGyQ DQGH[FHOOHQWVHWVRILPDJHVZHUHGLVWULEXWHG
WRDQXPEHURIDFDGHPLFLQVWLWXWLRQV)LQDOO\LQRUMXVWSULRU)HUGLQDQG$QGHUVSKRWRgraphed the Tizimin at the National Museum in Mexico City and published it in Graz, Austria
(Mayer 1980).
&yGLFH3pUH]LVDPDQXVFULSWFRPSLOHGE\-XDQ3tR3pUH]LQWKHVWKDWFRQWDLQVWZR
sets of texts that many students have called the Chilam Balam of Maní and the Chilam Balam
RI 2[NXW]FDE 7KH ¿UVW VHW RI WH[WV WKH DERYHPHQWLRQHG VRFDOOHG &KLODP %DODP RI 0DQt
LVDFWXDOO\DFRPSLODWLRQRIVHYHUDOVRXUFHVFRSLHGE\3tR3pUH]PRVWRIZKLFKZHUHLQGHHG
IRXQGLQ0DQtEXWEHFDXVHWKH\ZHUHQRWDFRKHUHQWERG\RIZRUNEXWUDWKHUVHOHFWLRQVSLFNHG
E\3pUH]LWZRXOGQRWEHFRUUHFWWRFDOOWKHPWKH&KLODP%DODPRI0DQt 6FDQGDU 
7KHVHFRQGVHWRIWH[WVZKLFKVRPHKDYHFDOOHGWKH&KLODP%DODPRI2[NXW]FDELVDOVR
IRXQG LQ WKH &yGLFH 3pUH] EXW KDV QR LQWHUQDO HYLGHQFH LQGLFDWLQJ LW ZDV IURP 2[NXW]FDE
(Scandar 2016: 175).
&yGLFH3pUH]LVGLYLGHGE\LWVFRPSLOHU-XDQ3LR3pUH]LQWRWKUHHSDUWVZLWKWLWOHSDJHVRU
headings on pages ix, 64a, and 137a (Scandar 2016: 180). Examples of the “prophecies” that
DUHWKHVXEMHFWRIWKLVDUWLFOHDSSHDULQWKH¿UVWSDUWDQGLQWKHWKLUGSDUWWKHUHIRUHIRUSXUSRVHV
RIWKLVDUWLFOH,ZRXOGVD\WKHVRXUFHRIRQHVHWRI³SURSKHFLHV´LV&yGLFH3pUH]3DUW, FDOOHG
E\PDQ\WKH&KLODP%DODPRI0DQt DQGWKHVRXUFHRIDVHFRQGVHWRI³SURSKHFLHV´LV&yGLFH
3pUH]3DUW,,, FDOOHGE\VRPH&KLODP%DODPRI2[NXW]FDE &yGLFH3pUH]3DUW,DQG&yGLFH
3pUH]3DUW,,,KDYHah kin “prophecies” that parallel the “prophecies” found in the Chumayel
DQGWKH7L]LPLQIURPWKHVDPH¿YHah kins.
7KH¿QDOVRXUFHIRUWKH¿YH³SURSKHFLHV´FRPHVQRWIURPD%RRNRI&KLODP%DODPEXWIURP
D6SDQLVKVRXUFH)UD\%HUQDUGRGH/L]DQDZKRVHDevocionario de Nuestra Señora de Izamal
ZDVSXEOLVKHGLQ6SDLQLQDQGUHPDUNDEO\FRQWDLQVWKHVDPH¿YH³SURSKHFLHV´IURPWKH
VDPH¿YHah kins (Acuña 1995: 133-138).
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CHILANS AND AH KINS
,QWKH%RRNVRI&KLODP%DODPZH¿QGVL[QDPHGah kins: Chilam Balam, Kauil Chel, Na
+DX3HFK1D3XF7XQ1DW]LQ<DEXQ&KDQDQG;XSDQ1DXDW7KHVHZHUHUHOLJLRXVVSHFLDOLVWV
OLYLQJ LQ ZHVWHUQ<XFDWDQ LQ WKH HDUO\ WR PLGVL[WHHQWK FHQWXU\ ZKR KDG WKH DELOLW\ WR UHDG
VLJQVXQGHUVWDQGRPHQVGLYLQHZLWKKLHURJO\SKLFERRNVWUDYHOWRFRQVXOWZLVHSURSKHWVDQG
generally serve as intermediaries between the common people and the invisible gods of the
¿HOGVDQGIRUHVWV
The chilans ZHUH OLNHZLVH UHOLJLRXV VSHFLDOLVWV DQG WKH GLVWLQFWLRQ EHWZHHQ chilan and
ah kin is not a clear one. Chilans ZHUH VSRNHVPHQ SHRSOH ZKR FRXOG LQWHUSUHW DQG FRQYH\
HVRWHULF PHVVDJHV WKH\ PLJKW DOVR EH VFULEHV7KH &KLODP %DODP RI &KXPD\HO OLVWV ¿YH ah
kinV )LJXUH QDPLQJWKHPnoh sacerdotes, mixing Spanish and Maya (noh “great” sacerdote
“priest). There is a sixth ah kin, Ah Xupan, who also plays a role in our narrative.
Three ah kins were said to be the ah kins of the Governor of Uxmal in a fascinating text told
LQWKH¿UVWSHUVRQLQWKH&KLODP%DODPRI7L]LPLQ7KHUHZHDUULYHG,ZKRDP$K.DXLO&KHO
ZLWK1D3XF7XQZLWK$K;XSDQ1DXDWWKHah kins of the halach uinic “governor” of Uxmal
)LJXUH 7KH\WUDYHOHGWR%DFDODUWRFRQVXOWZLWKDVDJHRYHUWKHUHDGLQJRIWKHKLHURJO\SKLF
omens for the coming katun.

Figure 1. )LYH ah kins listed in the Chumayel (p. 103), each named as noh sacerdote “great priest.”
(Gordon 1913: 103)

CHILAM BALAM
The most famous ah kin was Chilam Balam, whose name has caused much conjecture and
unnecessary interpretation. Balam is the family name, chilan is his title. Chilan Balam over
WLPHEHFDPH&KLODP%DODP WKHQDWWKHHQGRI&KLODQEHFRPLQJELODELDOPDQWLFLSDWLQJWKH
ELODELDOFRQVRQDQWELQ%DODP ,WLVQRWFRUUHFWWRWUDQVODWHKLVQDPHWR-DJXDU3ULHVWRUVLPLODU
epithets because Balam is simply his surname.
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Figure 2. The sixth ah kin;XSDQ1DXDWLQDJURXSRIWKUHH³,$K.DXLO&KHODQG1D3XF7XQDQG
Xupan Nauat the ah kins of the great halach uinic Hun Uitzil Chac Tutul Xiu of Uxmal in the land of
Mayapan May Cu . . .” &KLODP%DODPRI7L]LPLQ>0D\HUU@WUDQVODWLRQE\6KLJHWR<RVKLGDDQG
%UXFH/RYH 

Chilam Balam was the chief ah kin in the town of Maní and is mentioned by name in a
QXPEHURIFRORQLDOVRXUFHVLQFOXGLQJWKH5HODFLRQHV*HRJUi¿FDV 'HOD*DU]D DQG
the relaciónRI'LHJRGH/DQGD 7R]]HUQ $FFRUGLQJWRLQWHUQDOHYLGHQFHLQWZR
&KLODP%DODPERRNVDIDPRXVVpDQFHZDVKHOGLQKLVKRXVHDWWHQGHGE\WKHRWKHUah kins. The
word of God came down to him and he interpreted the message to the others who lay prostrate,
face down in his presence. That message is at the core of this article, the announcement that the
Spaniards are coming and they are bringing a new religion.
7KHQDPH&KLODP%DODPEHFDPHDVVRFLDWHGZLWKWKHJHQUHRIZULWLQJVNQRZQDVWKH%RRNV
RI&KLODP%DODPVWDUWLQJLQWKHVZKHQWKHHUXGLWHDQGWLUHOHVV<XFDWHFDQVFKRODU-XDQ3tR
3pUH]FRSLHGQXPHURXV0D\DWH[WVIURPWKHFKXUFKLQ0DQtDQGRWKHUSODFHVLQ<XFDWDQDQG
FRPSLOHGWKHPLQWRZKDWWRGD\LVNQRZQDVWKH&yGLFH3pUH]RU3HUH]&RGH[2QRQHRIWKHVH
KH ZURWH ³KHUH FRQFOXGHV WKH ERRN WLWOHG &KLODPEDODP >VLF@ ZKLFK LV SUHVHUYHG LQ WKH WRZQ
of Maní in possession of the choir master (maestro de capillo).” When Crescencio Carrillo
y Ancona began collecting rare Maya-language documents in Mérida in the late nineteenth
FHQWXU\KHJDYHWKHHQWLUHJHQUHLWVQDPHWKH%RRNVRI&KLODP%DODP

CHILAM BALAM RECEIVES THE WORD
7KHUH LV D IDPRXV QDUUDWLYH WKDW DSSHDUV LQ WZR &KLODP %DODP ERRNV WKH 7L]LPLQ DQG
&yGLFH3pUH]3DUW,ZKLFKQDUUDWHVDQHYHQWZKHQ&KLODP%DODPKLPVHOIUHFHLYHGWKHZRUG
directly from Hunab Ku, Oxlahun ti Ku, and Hun Pic ti Ku (one god, thirteen god, and eight
thousand god).
“This is the story of how Hunab Ku, Oxlahun ti Ku, and Hun Pic ti Ku descended over
the house of Chilam Balam where the ah kins were assembled and delivered the message, the
SUHFHSWV$K;XSDQ1DXDW$K1D3XF7XQ$K1D+DX3HFK$K.DXLO&KHOLQWKHKRXVHRI
WKHLUOHDGHU&KLODP%DODP7KHZRUGZDVVSRNHQEXWWKH\GLGQRWXQGHUVWDQGLW%HFDXVHKH
gives counsel his name is Chilam. He lay face down, he did not move, you could not see his
IDFH 7KHQ WKH PHVVDJH FDPH WR WKHP VRPHRQH ZDV VSHDNLQJ DERYH WKH KRXVH DQG WKH ah
kinVH[FODLPHG2K*RGRI+HDYHQ7KH\SURVWUDWHGWKHPVHOYHVRQWKHÀRRUDQGOLVWHQHGWRWKH
message of the prophet Chilam, the great ah kin” (Chilam Balam of Tizimin 7r-7v, translation
E\6KLJHWR<RVKLGDDQG%UXFH/RYH 
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“PROPHECIES” OF A NEW RELIGION
³3URSKHFLHV´ LV LQ TXRWHV EHFDXVH WKH ZRUGV RI WKH ah kins are not predictions, they are
not foretelling the coming of a new religion, they are announcing and declaring it has arrived,
the Spaniards have arrived and with them a new god that will enliven and enlighten the Maya
world. The “prophecies” of Chilam Balam and the four other ah kins parallel each other, they
DUHVLPLODULQFRQWHQWWKH\FDUU\WKHVDPHPHVVDJH7KHIROORZLQJVXPPDU\RI&KLODP%DODP¶V
“prophecy” is from the Tizimin:
“Thirteen Ajaw is the seating of the katun, the cross will have arrived, it will be displayed
WRWKHSHRSOHVRWKHZRUOGVKRXOGGDZQ¿JKWLQJZLOOKDYHGLPLQLVKHGWKHSULHVWLVFRPLQJDQG
WKHHDUWKZLOOKDYHDZDNHQHG<RXUORUGLVFRPLQJ,W]DKHLVFRPLQJWRLOOXPLQDWHWKHODQG
Receive your bearded guests from the east, good is the word of God. Venerate the cross, Itza
SHRSOHYHQHUDWHWKHWUXH*RGZLWKDOO\RXUKHDUWWKHODQGZLOOEHDZDNHQHG´ &KLODP%DODPRI
7L]LPLQUYVXPPDU\RIWUDQVODWLRQE\6KLJHWR<RVKLGDDQG%UXFH/RYH 
It may be surprising to many readers that Maya ah kins would welcome the new religion,
would proclaim a coming enlightenment, would encourage and promote veneration of the cross.
In the literature about the Spanish invasion and Maya conversion to Christianity, the most popular
FLWDWLRQIURP&KLODP%DODPVRXUFHVLVWKDWWKHLQWURGXFWLRQRI&KULVWLDQLW\PDUNHGWKHEHJLQQLQJ
RIPLVHU\DVIRXQGLQWKH³3URSKHF\IRU.DWXQ´ 5R\V LQWKH&KLODP%DODP
of Chumayel: “Then with the true God . . . came the beginning of misery . . . the beginning of
VWULIH´ &OHQGLQQHQ ³HYLOVWKH0D\DZHUHH[SHFWHGWRHQGXUH´ )DUULVV
 ³WKH&KXPD\HOFRQWDLQVWKHIXOOHVWH[SUHVVLRQRIVX൵HULQJRFFDVLRQHGE\&KULVWLDQLW\´
+DQNV <HWKHUHLQWKH³SURSKHFLHV´RIWKHah kinVLVDUDGLFDOO\GL൵HUHQWPHVVDJH
:K\ZRXOG¿YHah kins, including the highest and most famous among them, Chilam Balam
KLPVHOIH[WROWKHEHQH¿FHQFHRI&KULVWLDQLW\"7KDWLVWKHTXHVWLRQDWWKHKHDUWRIWKLVDUWLFOH
7RDQVZHUWKDWTXHVWLRQLWLVQHFHVVDU\WRWDNHDQHZORRNDWWKHZKROH6SDQLVKLQYDVLRQDQG
PLVVLRQL]DWLRQRI<XFDWDQ

CONQUISTADORS AND MISSIONARIES
$VEDFNJURXQGWRWKH6SDQLVKLQYDVLRQRQHPXVWDGGUHVVWKHPRWLYHVEHKLQGWKHLQYDVLRQ
IRUWKH6SDQLDUGVLWZDVWRJDLQZHDOWKIRUWKHPLVVLRQDULHVLWZDVWRJDLQVRXOV)UDQFLVFRGH
0RQWHMRFRQVLGHUHGWKHFRQTXHURURI<XFDWDQVDZWKH<XFDWDQ3HQLQVXODDVWKHKHDUWRIDYDVW
WUDGHQHWZRUNUHDFKLQJIURP+RQGXUDVWR7DEDVFR+HNQHZWKLVIURPKLVSUHYLRXVIRUD\VLQ
which he left Cuba as a wealthy encomendero to accompany Juan de Grijalva in 1517 on his
H[WHQGHGYR\DJHDURXQGWKH<XFDWDQ3HQLQVXODWRWRGD\¶V7DEDVFRZKHUHKHPDGHFRQWDFWZLWK
wealthy indigenous traders and then proceeded up the coast where he spent several days directly
WUDGLQJZLWK0RQWH]XPD¶VHPLVVDULHVLQZKDWWRGD\LQQRUWKHUQ9HUDFUX]
Key to understanding the “conquest” is encomienda, which was the reward doled out to the
FRQTXLVWDGRUVIRUWKHLUH൵RUWVDQGKDUGVKLSVLWSURYLGHGWKHPZLWKWKHPRWLYDWLRQWRULVNWKHLU
lives to conquer and settle new territory. With encomienda, a successful conquistador received not
only land but also services and tribute payments from the native people living on that land. It was
a system fraught with impossible contradictions and pitfalls, but was considered by the Crown to
EHEHWWHUWKDQVODYHU\ZKLFKZDVYHKHPHQWO\RSSRVHGE\WKH&DWKROLFFOHUJ\,WGLGD൵RUGVRPH
protection to the indigenous population.
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After his voyage with Grijalva, Montejo accompanied Cortés himself on the “conquest” of
Mexico and received massive encomiendas of land and natives as his reward. He then applied to
DQGUHFHLYHGIURPWKH&URZQWKHULJKWVRIFRQTXHVWIRUDOORI<XFDWDQIURP+RQGXUDVWR7DEDVco, a potential fountain of wealth derived not from gold or silver but from encomienda, trade,
and probably from slavery.
The missionaries, on the other hand, were true religious zealots who came from the
PRQDVWHULHVRI6SDLQZKHUH¿YHKXQGUHG\HDUVRIPLOOHQQLDOLVPGURYHWKHLUSDVVLRQV,Q1HZ
Spain entire continents with millions of souls awaited contact and conversion before the end of
the world. The missionaries came humble and barefoot, they learned the native languages, they
ate with the natives, prayed for them, and with them.
7KH 0D\D SRSXODWLRQ RI <XFDWDQ IRU WKHLU SDUW KDG WR GHDO ZLWK WKHVH WZR IRUFHV WKH
conquistadors and the missionaries. They had to strategize, to calculate what was to their own
advantage, how they could turn this incoming force, this invasion, into something positive,
something they could use to further their own ends? To address this, we must remember that
<XFDWDQ ZDV KRPH WR D PXOWLWXGH RI 0D\D JURXSV P\ULDG SROLWLHV VKLIWLQJ DOOHJLDQFHV DQG
complex alliances, all of which transformed and morphed through time, presenting to the
Spaniards allies on one day, passive bystanders on the next, and enemies on the next.

EARLY MAYA CONTACTS AND ALLIANCES
0RQWHMR¶V¿UVWDWWHPSWDWFRQTXHVWEHJDQLQRQWKHHDVWFRDVWRI<XFDWDQDIWHU¿UVW
stopping in Cozumel. Historian Robert Chamberlain relates that on Cozumel Island the Maya
cacique1DXP3DWJUHHWHG0RQWHMRDVDQDOO\DQGKRVWHGKLVSDUW\IRUIRXUGD\V+HUHEHJDQ
D ORQJ VWULQJ RI DOOLDQFHPDNLQJ H൵RUWV WKDW )UDQFLVFR GH 0RQWHMR ZRXOG VRRQ ¿QG LQ WXUQV
rewarding and frustrating, advantageous and adverse, friendly and hostile (most of this section,
H[FOXGLQJ0RQWHMR¶VYLVLWWR0DQtFRPHVIURP&KDPEHUODLQD 
:KHQ0RQWHMRGHSDUWHG&R]XPHOKHWULHGWRHVWDEOLVKKLV¿UVWVHWWOHPHQWRQWKHPDLQODQG
but his choice of locations was disastrous, the mosquito-infested mangrove swamps of eastern
<XFDWDQ:K\GLGKHQRWDOORZ1DXP3DWRI&R]XPHOWRDGYLVHKLPDQGJXLGHKLP"&R]XPHO
was a long-established international destination for Maya commercial enterprise and religious
SLOJULPDJHFURVVFKDQQHOFDQRHWUD൶FZLWKWKHPDLQODQGDERXQGHGZLWKWKHWKULYLQJDQGSRSXODWHG(FDEWHUULWRU\MXVWDKDQGIXORINLORPHWHUVQRUWKRIWKH6SDQLDUGV¶FDODPLWRXV¿UVWRXWSRVW
$IWHUWZRPRQWKVRIGHDWKDQGGLVHDVHWKH6SDQLDUGVZHUHUHVFXHGE\1DXP3DWDQGWDNHQ
WR(FDELWVHOIZKHUHWKH\ZHUHHQFRXUDJHGWRWUDGHDQGPDNHDOOLDQFHDQGWRPDUFKLQODQGWRGR
the same. It was then that Montejo was confronted with the uncertainties of alliance-building
on a long torturous route of exploration and attempted conquest that in the end produced no
permanent Spanish settlement nor occupation. Montejo left his second-in-command, Alonso
Dávila, with a small contingent, there on the east coast as he returned to Mexico City to regroup.
,Q 0H[LFR &LW\ 0RQWHMR WKH )DWKHU FRQVXOWHG ZLWK KLV VRQ DOVR QDPHG )UDQFLVFR GH
0RQWHMR DQG WKH\ GHFLGHG WR EDVH WKHLU QH[W DWWHPSW WR FRQTXHU <XFDWDQ LQ 7DEDVFR %RWK
0RQWHMRVKDGSULRUNQRZOHGJHDQG¿UVWKDQGH[SHULHQFHLQ7DEDVFRDZHDOWK\LQWHUPHGLDU\
center of Maya trade and transshipment, the narrow passage and gateway between western
Mesoamerica and eastern. By 1530 the Montejos were settled there and were planning their
QH[WLQYDVLRQRI<XFDWDQDORQJZLWKWKHLUQHZDOO\WKHcacique of Xicalango, now baptized and
given the title Don.
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2YHU WKH QH[W WZR \HDUV WKH 0RQWHMR HQWHUSULVH PRYHG QRUWK WR &KDPSRWyQ DQG WKHQ WR
Campeche, from where Montejo the Son marched north and inland to establish a new Spanish
VWURQJKROG DW WKH VLWH RI &KLFKHQ ,W]D $W ¿UVW D QXPEHU RI 0D\D DOOLHV DFFRPSDQLHG DQG
VXSSRUWHG WKH 6SDQLVK H൵RUW EXW ZKHQ 0RQWHMR WKH 6RQ EHJDQ WR LQVLVW RQ WULEXWH LQ RWKHU
words attempt to establish encomienda, the natives rebelled and soon put the Spaniards under
siege, a situation from which they barely escaped. It is important to note that their escape route
WRRNWKHPQRUWKWRWKHFRDVWZKHUHWKH\ZHUHZHOFRPHGE\WKHLU$K.LQ&KHODOOLHVLQWKHFLW\
of Dzilan.
6WLOOLQ&DPSHFKH0RQWHMRWKH)DWKHUZDVZRUNLQJWRPDNHDOOLDQFHVZLWKWKHVXUURXQGLQJ
Maya. Sometime between 1531 and 1534 he made a trip to Maní, an extremely consequential
move as it turns out, because the Tutul Xiu Maya, headquartered in Maní, would become the
6SDQLDUGV¶JUHDWHVWDOO\QRWRQO\IRUWKHFRQTXLVWDGRUVEXWDOVRIRUWKH&KXUFK:HNQRZDERXW
WKLVYLVLWWR0DQtEHFDXVHRID0D\DODQJXDJH0D\DDXWKRUHGWH[WWKH&KURQLFOHRI1DNXN
3HFKZKLFKQDUUDWHVWKLVIDVFLQDWLQJHSLVRGHIURPWKH0D\DSRLQWRIYLHZ )LJXUH 
/RUG1DXP3HFKKDGDOUHDG\EHHQEDSWL]HGDQGKDGJLYHQKLVDOOHJLDQFHWRWKH0RQWHMRV
HYHQDWWKLVHDUO\GDWH)URPWKH3HFKODQGVLQWKHQRUWKZHVWSHQLQVXODKHFDOOHGKLVPHQWR

Figure 3.3DVVDJHDERXW0DQLDVVHPEO\IURP&KLODP%DODPRI&KXPD\HO S 7UDQVODWLRQ³)LIWHHQ
hundred and thirty seven years, on the day whose name is 9 Cauac, it happened that the noblemen who
were in charge of caring for ? met in the cah of Mani, to go and bring foreigners to the cah because the
halach uinic ZDVNLOOHG7KHVHDUHWKHLUQDPHV$K0RFKDQ;LX1D+DXHV VLF $K7VµXQ&KLQDE1D
3RRW&XSXO1D3RRW&KH1D%DWXQ,W]Dah kin Euan who came from Caucel, Na Chan Uc who came
IURP7V¶LSFDOah kin 8FDQZKRFDPHIURP(NRE1D&KL8F$K.XO.RK1D&KDQ0XWXO1D+DX&R\L
7KHVHJUHDWORUGVDUHWKHRQHVZKRVSRNH7KHQWKH\ZHQWWREULQJWKHIRUHLJQHUVWRWKHcah because of
WKHLUJRYHUQRU$K;LXEHLQJNLOOHGLQ2W]RPDO´ 7UDQVODWHGE\6KLJHWR<RVKLGDDQG%UXFH/RYH 6RXUFH
RILPDJH3ULQFHWRQ8QLYHUVLW\'LJLWDO/LEUDU\&KLODP%DODPRI&KXPD\HO>PDQXVFULSW@ 
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JDWKHUDQGWRWUDYHOVRXWKWRZHOFRPH0RQWHMRWKH)DWKHUWKH$GHODQWDGR7KHEHDUGHGRQHV
IURPWKHHDVWDUHEULQJLQJWUXHJRGDQGWKHHDUWKVKDOODZDNHQKHGHFODUHVVRWKH\WUDYHOHG
to Campeche and gathered at the cacique¶V KRXVH LQ WKH ODQG RI WKH &DQXOV DQG WKHUH WKH\
ZHOFRPHG0RQWHMRDQGNQHOWEHIRUHKLPWKHQWKH\SUHSDUHGIRUWKHORQJWULSLQODQGE\PDNLQJ
FRWWRQSURWHFWLYHVKLHOGVIRUWKHKRUVHV¶VLGHVDQGWKH\DFFRPSDQLHG0RQWHMRWR0DQtVWRSSLQJ
WRFRQIHUDQGFRQVXOWZLWK0D\DOHDGHUVDORQJWKHZD\ 1DNXN3HFK&yGLFH>VXPPDU\RI
WUDQVODWLRQE\6KLJHWR<RVKLGDDQG%UXFH/RYH@ 
7RZDUGWKHHQGRIWKLVSHULRGLQZKLFK0RQWHMRWKH)DWKHUWUDYHOHGLQODQGWR
Maní, he also traveled north, leaving his base in Campeche to meet with his son and numerous
0D\DDOOLHVLQWKHZHVWHUQDQGQRUWKHUQUHDFKHVRIWKHSHQLQVXOD7KHUHDIWHUWKH6RQ¶VIDLOXUHWR
hold Chichen Itza, they decided to set up yet another Spanish capital, a Ciudad Real, this time in
Dzilan, supported by their Maya allies in the Ah Kin Chel region where many Maya had already
been baptized as Christians.
%XWZRUGKDGUHDFKHGWKHPHQWKDW)UDQFLVFR3L]DUURLQ3HUXKDGGLVFRYHUHGULFKHVEH\RQG
WHOOLQJDQGRQHRQO\KDGWRYROXQWHHUWREHFRPHXQLPDJLQDEO\ZHDOWK\:LWKWKHLUPHQÀHHLQJ
WR MRLQ H[SHGLWLRQV WR 3HUX WKH 0RQWHMRV KDG WR DEDQGRQ<XFDWDQ DQG E\  QRW D VLQJOH
Spaniard remained.
(YHQWKRXJK6SDQLVKDWWHPSWVWRRFFXS\DQGVXEMXJDWHWKH0D\DRI<XFDWDQKDGXWWHUO\
IDLOHG LQ WKH VHQVH RI ³FRQTXHVW´ WKH\ KDG VXFFHHGHG LQ ¿QGLQJ V\PSDWKL]HUV DOOLHV DQG
Christian converts in great numbers in the northern and western reaches of the peninsula.
7KHVHZRXOGEHFRPHDOOLHVDQGIDFLOLWDWRUVLQ0RQWHMRWKH6RQ¶VR൵HQVLYHWKDWZRXOGEH
ODXQFKHGIURP7DEDVFRDQGPRYHXSWKHZHVWFRDVWWR¿QDOO\HVWDEOLVKSHUPDQHQWRFFXSDWLRQ
in Mérida. But prior to that momentous string of events, after the Spaniards had abandoned
<XFDWDQ)UDQFLVFDQPLVVLRQDULHVDUULYHGRQWKHZHVWFRDVW

FIRST CATHOLIC MISSIONS
Within the Church were two rather distinct entities, the secular clergy and the monastics
(also called “regular” because they followed the rules and regulations of their order). The
secular clergy accompanied the conquistadors and in many cases were responsible for native
FRQYHUVLRQV WR &KULVWLDQLW\ ZHOO EHIRUH WKH ¿UVW PLVVLRQDULHV DUULYHG :H KDYH DOUHDG\ VHHQ
cases of early baptisms, as in Ah Kin Chel territory in the coastal lands north of Chichen Itza,
DQGPXOWLSOHFRQYHUVLRQVDWDFKXUFKHVWDEOLVKHGLQ&KDPSRWyQE\WKH0RQWHMRVEHIRUHWKHLU
ignoble retreat due to massive Spanish desertions.
7KH¿UVWPRQDVWLFVWRDUULYHZHUH)UDQFLVFDQVZKRFDPHWR&KDPSRWyQIURP0H[LFR&LW\
SHUKDSVLQMXVWDIWHUWKH6SDQLVKFRQTXLVWDGRUVKDGOHIW 0ROLQD6ROLV/LEUR7HUFHUR
&DS ;,,,  &KDPEHUODLQ  Q *RQ]iOH] &tFHUR    %HIRUH
DUULYLQJ WKH\ VHQW EDSWL]HG 1DKXDWOVSHDNLQJ DOOLHV DKHDG DV HPLVVDULHV VHHNLQJ WR WHPSHU
0D\DUHDFWLRQWR\HWDQRWKHULQFXUVLRQE\6SDQLDUGV7KH&RXRK0D\DVRI&KDPSRWyQOLVWHQHG
held council, and decided to allow the missionaries in on the strict condition that no Spanish
conquistadors would come with them: missionaries only, no soldiers.
$Q LPSRUWDQW DVSHFW RI )UDQFLVFDQ HYDQJHOL]DWLRQ WKDW GLVWLQJXLVKHG LW IURP WKH VHFXODU
clergy was the emphasis on mission schools. Beginning in central Mexico in 1523 when the
¿UVW)UDQFLVFDQVDUULYHGQRPRQDVWHU\ZDVEXLOWZLWKRXWLWVDWWDFKHGVFKRROZKHUHLQGLJHQRXV
VWXGHQWVOHDUQHGWRUHDGDQGZULWH¿UVW/DWLQDQGWKHQWKHLURZQ1DKXDWO 5LFDUG 
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7KLV PRGHO RI QR PRQDVWHU\ ZLWKRXW D VFKRRO DFFRPSDQLHG WKH )UDQFLVFDQV WR WKH <XFDWDQ
peninsula and is important to our story because the authors of the Chilam Balam “prophecies”
DQGWKHVFULEHVZKRFRSLHGWKHLUZRUGVFDPHGLUHFWO\IURPWKLVHGXFDWLRQDOEDFNJURXQG7KH
PRQDVWLFVZHUHOHDUQLQJ0D\DDVIDVWDVWKH0D\DZHUHOHDUQLQJ/DWLQDQGEHWZHHQWKHWZR
Maya scribes began to write their own histories and declarative pronouncements.
7KH )UDQFLVFDQV LQ &KDPSRWyQ VWD\HG OHVV WKDQ WZR \HDUV EHFDXVH WKHLU SURPLVH RI QR
FRQTXLVWDGRUVFRXOGQRWEHNHSW0DUDXGLQJVODYHUVDQGJUHHG\PHUFHQDULHVVHQWIRUD\VLQWR
0D\DWRZQVVSUHDGLQJIHDUDQGFDXVLQJDQJU\EDFNODVKWKDWHYHQWXDOO\IRUFHGWKH)UDQFLVFDQV
to withdraw, but not before they made a good impression, converted thousands to Christianity,
DQGJDYHELUWKWR0D\DOLWHUDF\LQWKH/DWLQDOSKDEHW7KHQH[WJURXSRI)UDQFLVFDQVZRXOGQRW
come until 1545, four years after the founding of Mérida.

MÉRIDA ESTABLISHED
0RQWHMRWKH)DWKHUEDFNLQ0H[LFR&LW\PDQDJHGWRJHWKLPVHOIDSSRLQWHGJRYHUQRURI
Honduras, where he brought some 500 of his central Mexican indigenous forces (his by right of
encomienda) to settle and administer the territory with the ever-present goal of gaining wealth
(Chamberlain 1966b: 100-142). At the same time, his son was getting reestablished in Tabasco,
DQGQRZKLVQHSKHZHQWHUVWKHVFHQHDQGLVVHQWWR&KDPSRWyQWRWU\WRUHHVWDEOLVKD6SDQLVK
presence there, a tenuous occupation dependent upon supplies by canoe from Tabasco.
At this crucial moment, 1537, the Mayas of the northern and western peninsula gathered to
debate what to do about the persistent Spanish presence in their lands and the Spanish pressure
WR IRUFH HQWU\ ,Q D UHPDUNDEOH SDVVDJH LQ WKH &KLODP %DODP RI &KXPD\HO 0D\D OHDGHUV
caciques and ah kins, from all across the northern and western regions of the peninsula gathered
in Maní, the Tutul Xiu capital, to put their heads together to determine whether or not to invite
WKH6SDQLDUGVWRFRPHLQ )LJXUH 7KLVSDVVDJHIURPWKH&KXPD\HOLVSRZHUIXOLQGLFDWLRQWKDW
the Spaniards were not the ones in control of the “conquest,” they did not determine the where
DQGZKHQRIWKH¿QDOLQYDVLRQ7KH¿QDOPDUFKWRHVWDEOLVKSHUPDQHQWRFFXSDWLRQZDVLQIDFWDQ
agreement between Spaniard and Maya.
0D\DHPLVVDULHVWUDYHOHGIURP<XFDWDQWR+RQGXUDVWKDWVDPH\HDUWRFRQIHUZLWK
0RQWHMR WKH )DWKHU ZKR WKHQ EHJDQ SODQQLQJ WKH ¿QDO LQYDVLRQ ZKLFK ZRXOG EH OHG E\ KLV
VRQ LQ SDUWQHUVKLS ZLWK KLV QHSKHZ 0RQWHMR WKH )DWKHU PRYHG WR &KLDSDV DQG IURP WKHUH
called on thousands of native auxiliaries, many from his old encomienda in Atzcapotzalco
LQ FHQWUDO 0H[LFR WR MRLQ KLV VRQ DQG QHSKHZ LQ WKH ¿QDO SXVK &KXFKLDN    +H
himself wrote explicit instructions to his son on how to proceed, whom he could expect to
PHHW KRZ KH VKRXOG WUHDW WKH QDWLYHV DQG VSHFL¿FDOO\ ZKHUH KH VKRXOG HVWDEOLVK WKH QHZ
FDSLWDO &RJROOXGR  /LEUR WHUFHUR &DS ,9 SS  &KDPEHUODLQ D 
 'HSDUWLQJIURP&KDPSRWyQZLWKFRQVWDQWWUDLQRIVXSSOLHVIURP7DEDVFRWKH6RQDQG
WKH 1HSKHZ PDUFKHG QRUWK WR &DPSHFKH WKHQ RQ WR 7LKy DQG WKH IRXQGLQJ RI 0pULGD LQ
January 1541.
They met strong resistance but were able to proceed not only due to the strength of their
Mexican auxiliaries but also their powerful local Maya allies acting on loyalties and allegiances
EXLOWDQGPDLQWDLQHGRYHUWKHSUHYLRXVWZRGHFDGHV2QFHUHDFKLQJ7LKyDQGIRXQGLQJ0pULGD
Spanish rule was imposed and encomienda applied, but opposition Maya forces were a constant
threat and Mérida was in serious peril.

Chilam Balam “prophecies” and the Spanish invasion and occupation of Yucatan

69

.XNXP7XWXO;LXJRYHUQRURI0DQtFDPHWRWKHUHVFXH+HFDPHDVKLJKORUGFDUULHG
LQ D OLWWHU ZLWK EDQQHUV DQG ÀDJV ZDYLQJ LQ SURFHVVLRQ ZLWK QREOHV ZDUULRUV VHUYDQWV DQG
bearers, bringing maize, hens, fruits and vegetables, and moreover, allegiance. Arriving
LQ 0pULGD .XNXP 7XWXO ;LX VWHSSHG GRZQ WKUHZ KLV ERZ DQG DUURZV WR WKH JURXQG DQG
expressed submission to Montejo who then escorted him to his house for consultation, through
interpreters. The Maya lord expressed interest in Catholicism and wanted to see a mass, for
ZKLFK0RQWHMRREOLJHGDIWHUZKLFK.XNXP7XWXO;LXJHQXÀHFWHGDQGNLVVHGWKHFURVV 0ROLQD
Solís 1896: 643-648).
The Maya lord went even further, he promised to campaign for the Spaniards, using his
FRQVLGHUDEOH LQÀXHQFH WR EULQJ QHLJKERULQJ 0D\D LQWR VXEPLVVLRQ ,Q UHWXUQ KH ZDV DVVXUHG
WKDWKHFRXOGNHHSKLVVWDWXVDVORUGWKDWKLVUXOHUVKLSZRXOGEHUHFRJQL]HGE\WKH&URZQDQG
authority could be passed down to his descendants. Tribute in the encomienda system would be
QRPRUHJULHYRXVWKDQZKDWWKH0D\DSHRSOHZHUHDOUHDG\XVHGWR7KH6SDQLDUGVWKDQNVWR
WKHLUDOOLDQFHVZLWKWKH3HFKHV&KHOV&KDQV&DQXOVDQGHVSHFLDOO\WKH;LXVZHUHQRZ¿UPO\
VHWWOHGLQ<XFDWDQ

FRANCISCAN MISSIONS IN CAMPECHE, MÉRIDA, AND MANÍ
When Jacobo Testera returned to Mexico City after his short-lived but highly successful
PLVVLRQDU\VRMRXUQLQ&KDPSRWyQKHJDYHJORZLQJUHSRUWVRI1DWLYH0D\DHDJHUWRFRQYHUW
ready to receive the Christian doctrine. This “grand disposition to embrace Christianity” (Molina
Solis 1896: 773-774) prompted Testera to send a dozen more missionaries to southeastern
New Spain.
By 1545 Mérida had been established four years and Spanish occupation was beginning to
stabilize under the younger Montejos, the Son and the Nephew. Twelve new missionaries would
WUDYHOVRXWKDQGHDVWIURP0H[LFR&LW\WR&KLDSDVZKHUHWKH\PHWZLWK0RQWHMRWKH)DWKHU
ZKRHQFRXUDJHGDQGVXSSRUWHGWKHLUH൵RUWVDQDOOLDQFHEHWZHHQFRQTXLVWDGRUDQGPLVVLRQDU\
WKDWIROORZHGDPRGHOSUHYLRXVO\HVWDEOLVKHGLQ&HQWUDO0H[LFR7KHFRQTXLVWDGRUVNQHZWKDW
the missionaries got a much more favorable response from the indigenous populations than
soldiers and mercenaries did, and while the missionaries remained wary of any allegiance to the
FRQTXLVWDGRUVWKH\GLGDFFHSWORJLVWLFDODQG¿QDQFLDOVXSSRUWDVQHFHVVDU\WRWKHLUDGYDQFHPHQW
)URP&KLDSDVIRXURIWKHWZHOYHFRQWLQXHGRQWR<XFDWDQWKUHHE\ZD\RI3DOHQTXH$FDODQ
7DEDVFR  DQG &KDPSRWyQ DQG RQH YLD %DFDODU 0RQWHMR WKH 6RQ FDPH WR &DPSHFKH IURP
0pULGDWRPDNHDSXEOLFGLVSOD\RIZHOFRPHIRUWKHPRQDVWLFV7KHUHZDVDOUHDG\D³VHFXODU´
FKXUFKLQ&DPSHFKHHVWDEOLVKHGE\WKH6RQ¶VSHUVRQDOFOHUJ\PDQEXWQRZEHJDQWKHVFKRROLQJ
that would lead to widespread literacy among the Maya converts. Maya nobles and their children
ZRXOGOHDUQWRUHDGDQGZULWH¿UVW/DWLQWKHQWKHLURZQODQJXDJH0D\D
7KHKHDGRIWKH&DPSHFKHPLVVLRQ)UD\9LOODSDQGRUDSLGO\OHDUQHG0D\DDQGSURGXFHG
an arte for other missionaries to use. He would later be honored by Bishop Carillo y Ancona
as the “father of Maya linguistics” (Tozzer 1941: 69). The Maya cacique in Campeche, Na
3HFK ZDV EDSWL]HG DQG QRW RQO\ EHFDPH D JUHDW SURSRQHQW DQG DGYRFDWH RI FRQYHUVLRQ EXW
KLPVHOI WRRN WKH OHDG DPRQJ KLV FRXQWU\PHQ LQ OHDUQLQJ /DWLQ DQG 6SDQLVK 1RZ XVLQJ KLV
Christian name Diego Na, he and other caciques spread out across the Campeche countryside
to proselytize, reportedly bringing some twenty thousand new souls to the Church within eight
months (Acuña 1995: 150-151).
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0HDQZKLOHDVHFRQGJURXSRI)UDQFLVFDQVKDGPDGHWKHLUZD\GRZQWKH*XOI&RDVWXQGHU
WKHGLUHFWLRQRI-XDQGHOD3XHUWDZKRKDGEHHQDSSRLQWHGWROHDGWKHHQWLUH)UDQFLVFDQH൵RUW
LQ<XFDWDQDQGZKLOHVXFKQRWDEOH)UDQFLVFDQVDV-XDQGH+HUUHUDDQG0HOFKRUGH%HQHYHQWH
ZHUHOHDUQLQJ0D\DDQGWHDFKLQJ/DWLQLQWKH¿UVWHVWDEOLVKHG)UDQFLVFDQPLVVLRQLQ&DPSHFKH
GHOD3XHUWDIRXQGHGWKHVHFRQGPLVVLRQLQ0pULGDDORQJZLWK/RUHQ]RGH%LHQYHQLGDZKRKDG
arrived from Bacalar before him.
,Q0RQWHMRWKH6RQSODQQHGDPDMRUHYHQWWKDWZRXOGFKDQJHOLIHLQ<XFDWDQIRUHYHU
He sent messengers out to all corners of the then-settled northern and western peninsula, a call
to a grand gathering, an invitation to Maya leaders, caciques and ah kinVDOLNHWRFRPHWRWKH
FDSLWDOWR0pULGDWRPHHWDUHPDUNDEOHWHDPRI)UDQFLVFDQPRQNVEDUHIRRWURXJKVDFNUREHG
EHDUGOHVVWKHKXPEOHVWRIWKHKXPEOHJHQWOHLQWKHLUPDQQHUNLQGQHVVLQWKHLUH\HV
7ZRWKRXVDQG0D\DJDWKHUHGLQWKHFHQWUDOVTXDUHZKHUH)UDQFLVFRGH0RQWHMRWKH6RQ
VWDQGLQJEHIRUHWKHPLQWURGXFHG)DWKHU9LOODSDQGRZKRWRWKHXWWHUDPD]HPHQWRIWKHJDWKHUHG
WKURQJEHJDQWRVSHDNLQSHUIHFW0D\DDERXWWKHQHZGDZQRIWKHZRUOGWKHLOOXPLQDWLRQRIWKH
ODQGWKHQHZDJHRI*RG¶VORYHVSUHDGLQJRYHUWKHP$QXQLPDJLQDEOHVFHQH
$IWHUVSHDNLQJWRWKHZKROHJDWKHULQJWKH)UDQFLVFDQVGLYLGHGWKHDXGLHQFHLQWRVPDOOHU
JURXSVDQGFRQWLQXHGWRWDONDERXWWKHVLJQRIWKH&URVVDQGWKH2QH*RGWKDWKDGDUULYHGMXVW
DV WKH 0D\DV¶ RZQ SURSKHFLHV KDG VDLG WKH caciques were convinced, and when Villapando
invited them to send their sons to the convents to learn reading, writing, singing, and the
&KULVWLDQGRFWULQHWKH\DJUHHG%\WKHHQGRI3DGUH+HUUHUDKDGWZRWKRXVDQG\RXWKVLQ
his classrooms while the caciques themselves became ardent evangelists.
/DWHU WKDW VDPH \HDU WKH KHDG RI WKH &KXUFK GH OD 3XHUWD LQVWUXFWHG 9LOODSDQGR DQG
Benevente to go to Maní to set up the third mission. They went, in appropriately humble fashion,
RQIRRWDQGZKHQWKH\DUULYHGWKH\ZHQWGLUHFWO\WR.XNXP7XWXO;LXWKHVDPH0D\DOHDGHU
who six years earlier had marched to Mérida to support the Montejos and rescue the Spaniards
IURPWKHLUHQHP\DWWDFNHUV.XNXP7XWXO;LXFDOOHGDOOKLVVXEMHFWVWR0DQtDQGGLUHFWHGWKHPWR
JLYHREHLVDQFHWRWKHPRQNVZKLFKWKH\ZLOOLQJO\GLGHVSHFLDOO\DIWHUKHDULQJ9LOODSDQGRRQFH
DJDLQVSHDNWRWKHPLQ0D\DDERXWWKHQHZGD\WKDWZDVGDZQLQJ8QGHU.XNXP7XWXO;LX¶V
GLUHFWLRQWZRWKRXVDQGZRUNHUVDVVHPEOHGDSROHDQGWKDWFKFKXUFKZKHUHWHDFKLQJEHJDQ
7KHIDPRXV*DVSDU$QWRQLR&KLKHUHOHDUQHGWRUHDGDQGZULWH¿UVW/DWLQWKHQ0D\DDQG
ZRXOGJRRQWREHFRPHRQHRIWKH)UDQFLVFDQV¶JUHDWHVWQDWLYHDOOLHVZRUNLQJFORVHO\ZLWKWKH
Church hierarchy for the rest of his life as translator, mediator, and cohort. In fact, it was his
grandfather, Ah Mochan Xiu, who had called the Maya assembly in Maní twenty years prior, in
1537, when it was decided to invite the Spaniards into their land.
It should also be mentioned that Maní was preordained to be encomienda for Montejo the
)DWKHU,QZKHQWKH)DWKHUVHQWWKH6RQGLUHFWLRQVIRUWKH³FRQTXHVW´DQG³SDFL¿FDWLRQ´RI
<XFDWDQ0RQWHMRVSHFL¿FDOO\LQVWUXFWHGKLVVRQWRVHWRXW0DQtDVencomienda for himself, as
part of his plan to become wealthy based on native tribute and dues. In the end, Montejo never
lived in Maní as the Crown incrementally stripped him of his power and his ability to extract
wealth from his New World holdings (Chamberlain 1966a: 292-310).

MUTUALLY BENEFICIAL STRATEGIES
7KXVDSLFWXUHEHJLQVWRHPHUJHRI0D\D)UDQFLVFDQDQG6SDQLVKFRDOLWLRQVLQWHUWZLQLQJ
DQG ZHDYLQJ WKHLU UHVSHFWLYH VWUDWHJLHV HDFK IDFWLRQ ZRUNLQJ WKH RWKHUV IRU WKHLU RZQ
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DGYDQFHPHQW7KH6SDQLVKFRQTXLVWDGRUVQHHGHGWKH)UDQFLVFDQVWRPDNHSHDFHDQGWRPDNH
permanent occupation possible, and they needed Maya allies to defeat the Mayas who resisted
WKHPDQGWRSURYLGHWULEXWHLQJRRGVDQGVHUYLFHV7KH)UDQFLVFDQVQHHGHGWKH6SDQLDUGVIRU
ORJLVWLFDOVXSSRUWIRUVXSSOLHVDQG¿QDQFHDQGWRFUHDWHFLYLOVWDELOLW\7KH\QHHGHGWKH0D\DV
to act as surrogate evangelists to implore their fellow Mayas to accept the Cross and the new
UHOLJLRQ7KH0D\DRIWKHZHVWHUQDQGQRUWKHUQSHQLQVXODQHHGHGWKH)UDQFLVFDQVEHFDXVHWKH\
the Maya, had decided to accept the new religion and the apparent power that went with it
(although they did not intend to give up their old religion), and they needed the conquistadors
WRDWWDFNDQGGHVWUR\WKHLUJHQHUDWLRQVORQJHQHPLHVWRWKHHDVWDQGWRDOORZWKHPWKH0D\D
caciqueVWRPDLQWDLQSRZHUXQGHUWKHQHZUHJLPH7KH\DOVRQHHGHGWKH)UDQFLVFDQVWRNHHSD
EUDNHRQ6SDQLVKH[FHVVHVLQWKHencomienda system.
7KHFRQTXLVWDGRUVOHG¿UVWE\0RQWHMRWKH)DWKHUDQGODWHUE\WKH6RQDQG1HSKHZE\
 KDG OHDUQHG WKDW PDNLQJ DOOLHV ZLWK WKH &KXUFK ZDV NH\ WR VXFFHVVIXO ³FRQTXHVW´ %\
WKHPVHOYHVWKH\KDGXWWHUO\IDLOHGWRWDNHDQGKROGODQGIURPWKHWLPHRIWKHLU¿UVWDWWHPSWLQ
1527 up to the permanent founding of Campeche in 1540 and then Mérida in 1541, although it
must be said that the secular clergy that accompanied them did have rather pronounced success
in conversion and baptism. It was during this trial period that the Spaniards learned that in order
WRVHWWOHWKHODQGZLWKDQ\NLQGRISHUPDQHQF\LWZRXOGEHKLJKO\EHQH¿FLDOWRZRUNFORVHO\
ZLWKWKH&DWKROLFFOHUJ\2QO\ZLWKSHDFHFRXOGencomienda produce wealth for the colonists.
7RPDNHDOOLHVZLWK0D\DVWKHPVHOYHVZDVREYLRXVO\WKHRWKHUNH\WRVXFFHVVIXO³FRQTXHVW´
7KHFRQTXLVWDGRUVKDGOHDUQHGYDOXDEOHOHVVRQVGXULQJWKH¿UVWDQGVHFRQGDWWHPSWVWRHVWDEOLVK
a Ciudad Real. Time and again they thought they had successfully moved against Maya
UHVLVWDQFHZLWKWKHDLGRI0D\DDOOLHVRQO\WR¿QGWKDWQRDOOLDQFHZDVSHUPDQHQWDQGWKDWWKH\
PLJKWTXLFNO\¿QGWKHPVHOYHVDEDQGRQHGE\WKHYHU\SHRSOHWKH\KDGIRXJKWEHVLGHLQHDUOLHU
HQFRXQWHUVEXWZKHQD0D\DOHDGHURUcacique, or halach uinic, became Christian they at the
same time became stable and permanent allies.
0RQWHMR WKH 6RQ¶V H[SHULHQFH DW &KLFKHQ ,W]D ZDV D SULPH H[DPSOH 7KH$K .LQ &KHO
cacique on the north coast at Dzilan was a converted Christian and it was to there that Montejo
WKH6RQKDGWRHVFDSHZKHQGULYHQRXWRI&KLFKHQ,W]D/DWHUZKHQ0RQWHMR¶VPHQGLVVHUWHG
KLPWRVHHNJUHDWHUULFKHVZLWK3L]DUURLQ3HUXWKH$K.LQ&KHOVHVFRUWHG0RQWHMRDQGKLVIHZ
remaining loyalists south to Campeche, to protect them along the way.
7KH )UDQFLVFDQV QHHGHG WKH 6SDQLVK ZHDOWK DQG SRZHU WR JLYH WKHP FRYHU :KHQ WKH\
DWWHPSWHGWRHYDQJHOL]HDW&KDPSRWyQLQ¶WKH\ZHUHRQO\DOORZHGWRFRPHLQXQGHU
WKHFRQGLWLRQWKHUHZRXOGEHQR6SDQLVKIRUFHVZLWKWKHPRQO\PLVVLRQDULHV7KH)UDQFLVFDQV
agreed but after little more than a year they were forced to leave because bands of slavers
HQWHUHGWKHLUWHUULWRU\DQGVWUXFNIHDULQWRWKHSRSXODWLRQ
/DWHULQZKHQWZHOYH)UDQFLVFDQVZHUHVHQWWR&KLDSDVDQGODQGVEH\RQGWKHIRXU
GHVWLQHGIRU<XFDWDQZHUHVXSSRUWHGZLWKPRQH\DQGVXSSOLHVE\0RQWHMRWKH)DWKHULQDNLQG
RIV\PELRWLFUHFRJQLWLRQRIPXWXDOQHHG7KH)UDQFLVFDQVZHUHZHOFRPHGLQJUDQGVW\OHRQD
public stage in the center of Mérida where Montejo the Son introduced the clerics who then
SURFHHGHGWRZLQRYHUWKHPXOWLWXGHVRI0D\DDWWHQGHHV7KH6SDQLDUGVKHOSHGWKH)UDQFLVFDQV
DQGLQGRLQJVREHQH¿WHGWKHPVHOYHVE\DFKLHYLQJFHUWDLQOHYHOVRISHDFHIXOFRH[LVWHQFHLQWKH
countryside.
:KDWGLGWKH0D\DJDLQP\PDNLQJDOOLDQFHZLWKWKH6SDQLDUGVDQGWKH)UDQFLVFDQV":LWK
the Spaniards it was hoped to gain economic, political, and military stabilization. With Spanish
RYHUORUGVWKH0D\DKRSHGWRPDLQWDLQWKHLUWUDGHQHWZRUNVDQGFRPPHUFLDOURXWHV7XWXO;LX
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territory, with Maní at its head, sat on a natural crossroads for east-west commerce, apparently
strongly tied to the Tabasco-Honduras routes.
In 1537, the same year that Maya caciques and ah kins assembled in Maní to discuss inviting
WKH6SDQLDUGVWRFRPHLQDGHOHJDWLRQIURP<XFDWDQWUDYHOHGWR+RQGXUDVWRPHHWZLWK0RQWHMR
WKH)DWKHUWRWDONDERXWWUDGHURXWHVWRDSSHDOWRWKH$GHODQWDGRWRKHOSPDLQWDLQWKHLUOXFUDWLYH
cross-peninsular commercial routes.
Equally or even more important, the Tutul Xiu Maya and their allies could use the Spaniards
to crush their old Maya enemies militarily, the Cocoms, certain Cupuls, and others of the east.
7KH SODQ ZRUNHG :LWKLQ PRQWKV RI VWDELOL]LQJ DQG VHFXULQJ 0pULGD DJDLQVW LWV DJJUHVVRUV
Montejo the Nephew launched vicious campaigns against the Cocoms and others of the east,
FUXVKLQJWKHPEULQJLQJIRUWKH7XWXO;LXVORQJHGIRUUHYHQJHDJDLQVWWKH&RFRPVIRUNLOOLQJ
Tutul Xiu nobles and leaders a decade earlier.
7XWXO;LXVZHUHWKH¿UVWLQGLJHQRXVSHRSOHWRKDYHWKHLUODQGOHJDOO\GHPDUFDWHGDQGGHOLQHDWHGE\WKHQHZO\HVWDEOLVKHG6SDQLVKFRXUWV\VWHPZLWKWKHIDPRXV0DQt/DQG7UHDW\RI6R
DOVRGLGWKH3HFKHVWRWKHQRUWKDQGFHUWDLQ&XSXOVWRWKHQRUWKHDVWUHFHLYHWHUULWRULDOUHFRJQLWLRQ
Maya nobility and their status vis-à-vis their countrymen were to at least some degree
maintained by the Spaniards. Since Maya nobility existed within a tribute system even before the
Spanish invasion, the Maya commoners were already used to paying tribute in goods and labor,
WKHUHIRUH6SDQLDUGVDQG0D\DQREOHVZRUNHGWRJHWKHUWRWUDQVIHUWKLVLQGLJHQRXVWULEXWHV\VWHP
WRWKH6SDQLDUGV¶encomienda system whereby the Spanish occupiers would extract wealth but
not to an extremely harsh degree. By letting the caciques maintain their status among their own
people, the Spaniards hoped to receive their tribute by modifying an already-existing tribute
system. It was in their own interest to maintain the Maya nobility in their positions of power.
7KHIRUHJRLQJH[DPLQDWLRQRIPXWXDOO\EHQH¿FLDOVWUDWHJLHVLVQRWFRQWURYHUVLDOWKHUHDVRQV
RXWOLQHG DUH UHDVRQDEOH DQG ORJLFDO RXWFRPHV RI RSSRVLWLRQDO IRUFHV VHHNLQJ FRPPHUFLDO
military, and political gain, or at least avoidance of loss, through collaboration rather than
confrontation, but what about the Maya conversion to Christianity?
What did the Maya have to gain there? The enthusiasm and outright zeal that many Maya
OHDGHUV H[SUHVVHG FDQ RQO\ EH H[SODLQHG DV UHÀHFWLRQV RI D WUXH FRQYHUVLRQ H[SHULHQFH ZLWK
Maya coming to be baptized by the thousands and sending their youth to the mission schools,
all for no apparent monetary gain, and certainly not forced at gun point. This suggests that the
0D\DWUXO\GLG¿QGVRPHWKLQJWKDWHQWKUDOOHGWKHPHQHUJL]HGWKHPIXO¿OOHGVRPHQHHG7KH\
became true believers and in turn they became dedicated evangelizers, even though for the most
part they were not giving up their own religious practices. They were adding on a new layer.
The Maya converts, at least at the higher social levels of caciques and ah kins, were surely
not blind to the idea they could gain favor and good will from the Spaniards in the process of
FRQYHUWLQJDQGHYDQJHOL]LQJRWKHUVZKLFKEULQJVXVEDFN¿QDOO\WRWKH³SURSKHFLHV´DQGWKHah
kinVZKRSURQRXQFHGWKHP:K\GLGWKH\DGGUHVVWKHLUZRUGVWRWKH,W]D"³1RZ,W]i<RXU
ORUGLVFRPLQJ,W]i<RXZLOOYHQHUDWHLW,W]iSHRSOHHQOLYHQ\RXUVSLULW,W]i´
7KH,W]DSHRSOHKDGIRUWKHPRVWSDUWDOUHDG\ÀHGWKHSHQLQVXODE\WKLVWLPHPLJUDWLQJVRXWK
WRWKHZLOGVRIWRGD\¶VFHQWUDO3HWHQEXWWKH0D\DDURXQG&KLFKHQ,W]DDQGODQGVWRWKHHDVW
were considered descendants of the Itza, and in one case there is a quote from a Cupul lord who
said “we are Itzá.” In essence, the Itza were the enemies of the Tutul Xius and by association,
enemies of the Spaniards.
)RUWKHah kins of the western peninsula to address their “prophecies” to the Itza people of
WKHHDVWVHHPVYHU\OLNHO\WRKDYHEHHQGRQHWRGHPRQVWUDWHWRWKHLURYHUORUGVWKH6SDQLDUGV
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whose side they were on. The Chilam Balam “prophecies” were not clandestine tracts hidden
from view, they were intended to be seen by the Spaniards, they were part of a strategy to gain
IDYRUIURPWKH6SDQLDUGV:HNQRZWKH)UDQFLVFDQVVDZWKHPEHFDXVH)UD\9LOODSDQGRVSRNH
about them when he was addressing the Maya crowd in the Mérida town square in 1547, he said
we are the living embodiment of your own prophecies, the coming of the new dawn. The Chilam
%DODPSURSKHFLHVZKLOHPDUNLQJWUXHUHOLJLRXVFRQYHUVLRQDQG]HDORXVHYDQJHOL]DWLRQZHUHDW
the same time written by Maya authors to gain advantage, to improve their position, to produce
DEHQH¿WIRUWKHPVHOYHVDQGWKHLUSHRSOH

A FINAL FAILURE
This complex interplay of competing and abetting forces, each straining to improve its
RZQORWZKLOHDWWKHVDPHWLPHUHFRJQL]LQJWKHQHHGWRVXVWDLQWKHRWKHUV¶WKLVH[SHULPHQWLQ
FROODERUDWLRQEHWZHHQ6SDQLDUG)UDQFLVFDQDQG0D\DLQVRPHZD\VVXFFHHGHGEXWRQO\IRUD
VKRUWWLPH7KHSHULRGIURP0RQWHMRWKH)DWKHU¶V¿UVWentrada in 1527, where Maya alliances
began to develop, up through the founding of Mérida in 1541 with the overwhelming support of
WKH7XWXO;LXVWKH3HFKHVWKH$K.LQ&KHOVDQGRWKHUVDQGWKHHVWDEOLVKPHQWRI)UDQFLVFDQ
monasteries and schools, was a window of opportunity, a pathway toward peaceful coexistence.
But it could not hold.
7KH0D\D¶VRQO\KRSHIRUSURWHFWLRQDJDLQVW6SDQLVKFUXHOW\ZDVWKH&KXUFKEXWLQ
the Church itself turned on the Maya in one of the most vicious episodes ever recorded for
FRORQLDO<XFDWDQWKH/DQGDWULDOVZKHUHKXQGUHGVZHUHWRUWXUHGMDLOHGDQGPXUGHUHGZKHUH
forced confessions brought brutal retribution, and where hope for peaceful coexistence was
H[WLQJXLVKHG &OHQGLQQHQ $V/DQGDDGYDQFHGKLVRZQDJHQGDWKHSRRU)UDQFLVFDQ
PLVVLRQDULHV ZKR KDG VSHQW WKH ODVW WZHQW\ \HDUV EXLOGLQJ JRRG ZLOO UHVLJQHGO\ VOXQN DZD\
returning to Spain without even notifying their superiors. The very Church that pledged to bring
light to the land, whose promises were not only believed by the Maya ah kins, but were eagerly
promoted by them, “the bearded guests from the east” who brought the new god and the cross
KDGLQVWHDGLQÀLFWHGDWURFLRXVVDGLVWLFVDYDJHU\HQGLQJIRUHYHUDQ\SURVSHFWRIKDUPRQLRXV
collaboration, a tragic end to a hopeful two-decade experiment in peaceful living.
7KH&KLODP%DODP³SURSKHFLHV´DUHDUHÀHFWLRQRIWKDWWLPHEHIRUHWKHLQTXLVLWLRQWULDOV
RI'LHJRGH/DQGD7KHah kins promoted the new religion because they saw how cooperaWLRQZLWKWKH)UDQFLVFDQVZDVWKHLUEHVWVWUDWHJ\PRYLQJIRUZDUG$JUHDWHUEHWUD\DOLVKDUG
to imagine.
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